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PBEFACE 

THE  following  sketches  are  a  mosaic 
made  up  of  Father  Pardow's  thoughts 
as  they  were  found  scattered  among  his 
notes.  The  notes  were  intended  for  no 
other  eye  than  his  own,  and  the  brief 
sentences,  while  sufficient  for  his  own 
purpose,  do  not  always  convey  the  con 
nection  of  ideas.  In  preparing  them 
for  publication,  therefore,  the  arrange 
ment  into  a  consecutive  pattern  has 
necessarily  been  arbitrary,  but  Father 
Pardow's  thoughts  and  language  have 
been  left  unchanged.  An  occasional 
repetition  will  be  noticed  and  a  number 
of  unfinished  ideas,  but  wherever  there 
has  been  an  alternative  between  leaving 
a  thought  in  the  rough  or  adding  to  it 
extraneous  matter,  the  former  has 
seemed  the  lesser  evil. 

JUSTINE  WARD. 
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THE  CLOUD  OF  WITNESSES 

WHEN  we  speak  of  the  Communion  of 
Saints,  we  do  not  mean  only  the  canon 
ized  saints.  We  mean  the  Communion 
of  all  the  saints  in  Heaven,  and  of  all 
the  souls  who  belong  to  the  Church  on 
earth.  This  intercommunion  of  souls  on 
earth  and  in  Heaven  together  forms  one 
Church. 

The  lives  of  the  saints  are  an  essen 
tial  part  of  the  divine  plan.  They  show 
us  what  God  has  done  for  mankind  and 
how  mankind  has  responded. 

It  is  true  that  the  lessons  taught  us 
by  the  saints  are  all  contained  in  Holy 
Scripture.  But  to  learn  the  way  by  pre 
cept  is  long;  to  learn  it  by  example  is 
short  and  easy.  The  precept  dazzles, 
like  the  light  of  the  sun.  The  lives  of 
the  saints  are  like  flowers  drawn  forth 
by  its  rays,  with  all  their  diversity  of 
color  and  tint. 


SEARCHLIGHTS  OF  ETERNITY 

It  is  a  great  help  to  realize  that  there 
is  a  vast  multitude  of  men  and  women 
who  were  once  on  earth,  who  went 
through  the  same  trials  as  our  own,  and 
who  are  watching  our  struggle  with  in 
terest  and  sympathy. 

How  do  the  saints  know  our  needs? 
They  know  them  in  God.  The  wireless 
telegraphy  of  God  informs  the  saints  of 
each  sinner  doing  penance  in  the  depth 
of  his  own  soul. 

We  are  all  members  of  one  large 
family;  a  throb  in  the  heart  of  one  has 
its  reverberation  in  all. 


INTERVENTION 

Is  not  the  honor  we  give  the  saints 
derogatory  to  the  honor  we  owe  to  God? 
On  the  contrary.  A  piece  of  work  ac 
complished  by  one  of  my  pupils,  as  a 
result  of  my  formation  of  that  pupil, 
is  more  to  my  credit  than  if  I  had  done 
the  work  myself,  and  all  the  more  so  if, 
in  the  pupil,  I  had  poor  material  to 
work  upon.  And  so,  when  we  honor  the 
saints,  we  offer,  in  reality,  the  highest 
praise  to  God  who,  out  of  such  weak 
men  and  women,  has  made  heroes,  and 
who,  through  the  things  that  are  not, 
has  confounded  the  things  that  are. 

The  Church  does  not  believe  that  the 
way  to  make  Christ  appear  great  is  to 
dwarf  all  that  comes  in  contact  with 
Him.  Far  from  it.  The  Church  re 
peats  and  repeats  that  all  power  and 
virtue  is  from  Christ  and  that,  there 
fore,  the  greater  the  saints  are,  the 
greater  He  is.  If  such  is  Paul  or 
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Stephen,  or  Agnes  or  Ignatius, — poor 
creatures  in  themselves  but  great  be 
cause  they  have  received  a  ray  from 
Christ, — what  then  must  Christ  be? 

But,  why  should  we  appeal  to  the 
saints  to  obtain  some  favor  for  us  from 
God?  Does  not  God  love  us  infinitely 
more  than  they  do?  And  is  He  not  far 
more  ready  than  they  to  hear  our  peti 
tion? 

The  answer  is  that  God  often  chooses 
to  convey  His  favors  by  means  of  others. 
His  is  the  greatness  that  makes  others 
great. 

All  Scripture  testifies  to  the  fact,  that 
mere  creatures  are  given  intercessory 
power  with  God.  Thus,  Abraham's 
prayer  for  the  wretched  city  of  Sodom 
obtained  the  definite  promise  from  God 
that  if  ten  just  men  were  found,  the 
city  would  be  spared,1  and  the  prayer 
of  Moses  obtained  from  the  Lord  a  re 
versal  of  His  original  sentence  against 
those  Israelites  who  had  worshipped  the 
Golden  Calf.2  Abraham  and  Moses 
could  hardly  have  loved  the  people  more 
than  their  Creator  loved  them,  yet  God 

iGen.  xviii,  20-32.  2  Gen  xxxii,  9-14. 
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granted  them  favors  as  a  result  of 
human  prayers. 

The  New  Testament  is  full  of  dele 
gated  power.  An  angel  was  sent  to 
Peter  to  loose  his  chains.  Why  should 
an  angel  have  been  sent  when  Christ 
could  have  loosed  the  chains  Himself? 
It  would  be  easy  to  multiply  examples, 
but  enough  has  been  said  to  make  it 
clear  that  those  who  object  to  interven 
tion  by  saints  are  breaking  away  from 
the  spirit  of  the  Bible. 

And  so  the  saints  have  power  to  help 
us — power  delegated  them  by  God.  "If 
you  believe  in  me,"  said  our  Lord  and 
Savior,  "greater  works  than  these  shall 
you  do."1  He  had  no  fear  that  these 
greater  works  done  by  men  would  take 
away  from  the  honor  due  to  God,  because 
the  works  were  done  by  men  through  the 
power  of  God.  In  looking  at  a  great 
cathedral,  we  do  not  say,  "Be  careful  not 
to  admire  the  cathedral  too  much,  be 
cause  if  you  do,  the  cathedral  might  be 
mistaken  for  the  architect."  We  can 
give  the  architect  no  greater  praise  than 
to  appreciate  his  work. 

i  John  xiv,  12. 
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The  honor  given  the  saints  and  that 
given  to  God  differs  not  merely  in  de 
gree,  but  in  kind.  It  is  a  different 
species.  It  is  a  pity  that  in  English  we 
have  only  one  word  to  express  such  dif 
ferent  ideas,  but  in  Latin,  the  language 
of  the  Church,  there  are  two  distinct 
words,  dulia  and  latria. 

But,  we  may  be  asked,  is  an  appeal 
to  the  saints  strictly  necessary?  Can 
we  not  get  along  without  it? 

The  principle  of  doing  only  what  is 
strictly  necessary  is  an  unsound  prin 
ciple.  In  maintaining  the  body,  we  do 
not  say,  "What  need  have  I  of  three 
meals  a  day?  I  can  keep  alive  on  one, 
and  as  long  as  I  am  not  dead,  I  am 
satisfied. "  In  preserving  the  life  of 
reason,  we  do  not  say,  "What  need  have 
I  of  developing  my  mind  or  acquiring 
any  ideas?  It  is  enough  for  me  just 
to  escape  insanity."  Yet,  in  preserv 
ing  the  spiritual  life,  as  well  as  in  the 
physical  or  mental,  it  is  never  enough 
to  secure  only  the  bare  essentials.  We 
must  have  something  more. 

The  life  of  the  soul  is  a  real  life.  It 
is  not  a  necessary  evil  to  reduce  to  a 
12 


INTERVENTION 

minimum.  To  act  upon  the  theory  of 
doing  only  what  we  are  compelled  to  do 
shows  a  complete  misconception  of  the 
whole  doctrine  of  the  Incarnation. 
Where  this  theory  is  the  rule  of  conduct 
the  supernatural  atmosphere  is  in  great 
danger.  Each  strand  of  a  cable  is  not 
strictly  necessary,  but  if  you  gradually 
sever  now  one,  now  another,  the  cable 
will  finally  give  way.  Two  lungs  are  not 
essential  to  life — men  have  lived  for 
years  with  a  single  lung — yet  which  of 
us  will  say:  "Let  one  of  them  go,  it  is 
not  necessary. "  It  is  only  in  regard 
to  the  life  of  the  soul  that  we  take  such 
a  position. 

The  Christian  life  is  not  an  easy  one 
and  so  we  need  many  aids.  Uncon 
sciously,  but  continuously,  we  are  being 
acted  upon  by  our  environment.  The 
natural  is  always  in  sight  and  full  of 
vigor.  The  unseen  is  too  apt  to  be 
classed  with  the  unreal,  and  the  super 
natural  has  a  poor  chance. 

God  knows  the  need  of  the  world  for 

a  firmer  hold  on  the  supernatural,  the 

necessity  of  bringing  it  vividly  before 

us  and  keeping  it  alive  by  repeated  acts. 

13 


SEARCHLIGHTS  OF  ETERNITY 

And  so,  if  frequent  recourse  to  the 
saints  should  seem  to  us  unnecessary,  it 
is  only  because  we  fail  to  realize  what 
a  fearfully  serious  thing  is  this  matter 
of  eternal  salvation.  We  take  it  as  a 
matter  of  course,  whereas  the  Bible 
speaks  of  working  it  out  in  "fear  and 
trembling. ' n 

To  pray  to  the  saints  brings  forcibly 
home  to  us  that  we  are  very  weak,  and 
our  enemies  very  strong.  One  who  often 
asks  the  saints  to  pray  for  him  must  at 
least  be  convinced  of  his  needs.  It  is 
a  very  great  lesson  to  learn  that  we  are 
nothing  of  ourselves. 

The  Church  keeps  a  Saint's  Day  al 
most  every  day.  It  is  all  part  of  her 
vast  machinery  for  keeping  the  super 
natural  as  something  real  before  men's 
minds  and  in  men's  hearts.  All  these 
saints  are  living  now  and  interceding 
for  us.  They  feel  for  us  more  than 
when  they  were  on  earth,  because  they 
see  our  danger  better.  How  consoling 
it  is  for  us  each  day  to  have  some  spe 
cial  saint  to  watch  over  us  and  really 
care  for  us  like  an  elder  brother — only 

i  Phil,  ii,  12. 
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their  love  is  more  than  that  of  a 
brother,  because  their  love  is  in  pro 
portion  to  what  they  now  know  of 
Christ's  love  for  souls. 
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WILL  POWER 

OUR  great  mistake  is  that  we  consider 
the  saints  made  of  different  material 
from  ourselves.  We  think  that  they 
were  born  saints,  and  then  that  they 
were  very  much  helped  by  environment 
and  heredity,  a  fine  intellectual  shield 
to  cover  our  own  cowardice. 

Man  is  not  moved  by  heredity.  He  is 
moved  by  will  power.  "When  the  fates 
stood  opposing,  he  bent  them."  There 
is  the  saint. 

Ignatius  was  not  born  a  saint.  He 
was  much  like  ourselves.  He  did  such 
human  things  as  to  be  vain  and  to  fall 
in  love.  Then  came  sickness,  and  he 
read  a  book.  When  he  arose  from  bed, 
the  world  was  changed.  This  was  not 
sanctity — it  was  a  right  use  of  reason. 

Certain  truths  are  exemplified  in  the 
life  of  each  saint.  Abstract  truth  thus 
becomes  concrete.  That  particular 
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truth  steps  out  from  the  dead  pages, 
and  we  see  it  living  and  breathing. 

If  I  were  asked  what  truths  are  il 
lustrated  by  Saint  Ignatius,  I  should 
say  that  he  summed  up  the  first  page 
of  the  Old  Testament  and  the  first  page 
of  the  New:  God  in  His  place  with  all 
created  things  in  theirs,  and  then,  Christ 
in  His  place  as  King. 
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THE  UNSPOKEN  MESSAGE 

IT  is  remarkable  that  we  have  no 
words  from  the  lips  of  Saint  Joseph. 
He  passes  through  the  Gospel  scenes  as 
a  silent  saint.  We  are  introduced  to 
people  who  spoke  to  him,  and  we  hear 
what  they  say,  but  we  never  hear  what 
he  said.  He  was  a  saint  of  action.  He 
wished  to  know  what  Our  Lord  intended 
that  he  should  do — and  then  he  did 
it.  So  it  seems  strange  that  the  Church, 
in  her  beautiful  office,  uses  these  words : 
"Go  to  Joseph  and  do  whatever  he  shall 
tell  you  to  do."  But  he  said  nothing? 
Oh,  he  said  a  great  deal.  He  said: 
"Do  the  will  of  the  Father,  however 
hard  it  may  be.  Save  the  Son,  what 
ever  the  sacrifice  may  be  of  home  and 
heart  and  occupation." 

Sanctity  sometimes  repels  and  terri 
fies  us.  We  picture  it  to  ourselves  as 
something  very  far  off.  We  have  a 
18 
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vague  impression  that  to  be  saints  our 
selves  we  should  have  to  do  something 
very  extraordinary,  break  up  our  settled 
course  of  life,  lay  aside  our  ordinary 
occupations,  and  spend  on  our  knees  in 
prayer  the  time  we  now  spend  working 
for  our  daily  bread.  Now  the  life  of 
Saint  Joseph  corrects  our  ideas  of 
saintliness.  He  is  the  saint  of  routine's 
sanctification — a  sanctification  by  routine 
work,  —  by  gentleness,  patience,  the 
domestic  virtues.  Go  to  Joseph,  the 
Church  tells  us, — and  actions  speak 
louder  than  words.  He  wished  to  know 
what  God  wanted  him  to  do,  and  then 
he  did  it.  He  sanctified  himself  planing 
boards. 

His  sanctity  grew  just  where  his  lines 
were  cast.  He  did  not  say  how  holy  he 
could  be  if  he  lived  in  the  desert.  He 
lived  in  a  carpenter's  shop;  therefore, 
he  would  be  holy  there.  He  did  not  say 
how  holy  he  could  be  if  he  had  leisure 
to  think  over  the  affairs  of  his  soul. 
He  had  no  leisure;  therefore,  he  would 
be  holy  without  leisure.  He  did  not 
say  how  holy  he  could  be  if  he  had  only 
himself  to  think  of.  He  had  to  think  of 
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a  thousand  things;  therefore,  he  would 
be  holy  with  a  thousand  things  to  think 
of.  He  did  not  say  how  holy  he  could 
have  been  if  he  had  been  left  in  his 
quiet  home.  God  wanted  him  to  wander ; 
therefore,  he  would  be  holy  in  wander 
ing.  He  did  not  say,  "I  could  be  holy 
if  I  were  someone  else  or  somewhere 
else. ' '  No :  *  *  I  am  Joseph,  the  carpenter 
— here." 

He  put  no  whys  to  God:  "Why  did 
God  send  me  here?  Why  did  God  create 
me?"  ...  So  many  of  us  call  God 
to  account.  We  may  put  our  whys  to 
men,  but  not  to  God.  Save  them  up — 
keep  them  to  the  Last  Day,  when  all 
questions  will  be  answered.  No,  I  am 
wrong:  no  questions  will  be  asked  on 
that  day. 


STANDARDS 

ONE  might  suppose  that  the  life  of 
Saint  Aloysius  was  something  of  a 
failure.  Judged  by  the  world 's  stand 
ard,  it  was  a  failure  indeed.  It  was 
a  life  cut  short  at  the  very  beginning. 
It  added  nothing  to  the  military  glory  of 
his  ancestors.  He  did  nothing  conspicu 
ous  at  Court  or  for  his  country. 

Yet  the  Church  tells  us  very  em 
phatically  that  his  life  was  not  a  failure. 
Applying  to  him  the  words  of  the  Bible, 
it  informs  us  that  his  was  a  long  life, 
that,  in  it,  "he  fulfilled  a  long  time."1 

He  was  only  a  boy  according  to  the 
world's  standard,  but  far  otherwise  ac 
cording  to  the  standard  of  the  Holy 
Ghost.  "For  venerable  old  age,"  we 
read,  "is  not  that  which  standeth  in 
length  of  time,  nor  that  which  is  counted 

i  Wisdom   iv,  13. 
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by  numbers  of  years;  but  the  under 
standing  of  a  man  is  gray  hairs,  and 
an  unspotted  life  is  old  age."1 

Aloysius  proved  his  claim  to  gray 
hair  by  realizing  the  need  of  a  fixed 
standard  of  judgment.  A  great  part  of 
our  education  consists  in  correcting  our 
standards  of  judgment.  We  start  out 
with  nursery  standards,  and  wince  at 
the  prick  of  a  pin.  Every  piece  of  shin 
ing  metal  we  take  for  gold,  and  every 
glittering  stone  for  a  diamond.  But 
gradually  we  get  a  standard  of  com 
parison.  Then  many  of  us  judge  of 
things  solely  as  they  affect  us,  and  so 
our  opinions  are  modified  from  outside 
and  are  changeable.  We  are  like  men 
on  the  high  seas  who  should  guide  their 
ship  according  to  the  relative  position 
of  other  ships.  A  standard  which  is  it 
self  in  motion  is  as  changeable  as  the 
thing  to  be  judged,  and  so  to  judge  of 
something  which  is  moving,  we  must 
look  toward  something  we  know  to  be 
immovable.  From  the  steamboat  we 
look  to  the  shore.  In  mid-ocean  we  look 
to  the  stars. 

i  Wisdom  iv,  8. 
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Aloysius  did  not  want  a  relative 
standard.  He  wanted  an  absolute 
standard,  and  wanted  it  at  once, — a 
standard  of  judgment  that  would  be 
independent  of  the  things  to  be  judged. 
Men's  opinions!  These  were  as  shift 
ing  as  the  objects  they  considered.  The 
whole  world  was  moving.  One  point 
alone  was  fixed.  That  point  was 
eternity.  Aloysius  took  it  as  his  stand 
ard.  "Our  head  reaches  beyond  the 
stars,"  he  reasoned — "We  shall  exist 
as  long  as  God  does.  All  that  is  of  this 
world  is  ending,  it  is  not  of  our  size, — 
so  why  should  we  stop  to  play  with 
things  visible,  things  temporal?  Let  us 
rather  take  hold  of  eternal  life." 

Eternal  life  became  his  meridian. 
Everything  fell  into  place  east  or  west 
of  that  line.  Everything  else  became 
either  an  obstacle  or  a  means. 

He  was  like  the  captain  of  a  ship 
starting  out  to  cross  the  ocean.  He 
knew  how  to  take  his  bearings ;  he  could 
find  the  latitude  and  the  longitude. 
Once  the  meridian  was  chosen,  the  rest 
was  clear.  He  had  on  board  a  great 
searchlight  of  a  hundred  thousand 
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candle  power,  and  as  he  journeyed  he 
turned  it  on  each  object  he  encountered. 

Aloysius  was  not  at  all  a  saint  of  a 
different  mould  from  ourselves.  The 
only  difference  was  that  he  moulded 
circumstances  and  did  not  allow  himself 
to  be  the  plaything  of  his  environment. 
He  was  a  page  at  court.  He  dressed 
in  the  height  of  fashion.  His  piety 
was  not  long-faced  and  straitlaced.  He 
laughed  and  had  fun,  and  he  studied 
the  Bible  in  the  year  1594  in  Catholic 
Spain. 

His  virtue  was  one,  not  of  circum 
stances,  but  of  character.  He  was  sur 
rounded  by  the  riches  and  privileges 
which  his  noble  blood  entitled  him  to, 
this  silvery-headed  saint  of  seventeen 
summers.  A  child  would  have  been  be 
guiled.  But  not  he.  He  turned  on  them 
the  searchlight  of  eternity.  "How  long 
will  all  these  pleasures  last?"  he  asked. 
"Fifty  years  at  best.  How  long  can 
the  carrying  of  the  cross  last?  It  will 
end  with  this  life.  What  is  that  com 
pared  to  eternity?" 

Then  he  looked  about  him.  Was  there 
nothing  to  be  found  which  would  prove 
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of  value  even  when  judged  by  his 
standard?  Were  these  glittering  trifles 
all  there  was  of  life?  Why  no.  There 
was  Eternal  Life  itself,  which  had  come 
on  earth  to  lead  a  human  life.  So  the 
test  he  had  applied  before,  "Quid  hcec 
ad  vitam  ceternamf"  became  "Quid  hcec 
ad  vitam  Christi  in  terra?"  It  was  the 
same  standard,  but  brought  nearer.  It 
was  easier  to  compare  each  detail,  the 
details  of  Aloysius'  life  with  the  details 
of  Christ's  life.  And  so  he  took  hold 
of  Eternal  Life  become  Man. 

Next,  the  religious  vocation  came  up 
to  be  measured  by  his  standard.  At 
first  sight  it  seemed  dark  and  repelling, 
but  he  turned  on  it  the  searchlight  of 
eternity,  and  saw  that  it  was  beautiful. 
Other  things  had  paled  when  compared 
with  the  standard,  but  this  lost  nothing 
of  its  splendor.  To  lead  a  life  of  con 
formity  with  Christ,  to  have  the  same 
purpose  in  life  as  He,  to  toil  for  the 
same  ends,  to  realize  Christ,  to  know 
Him  as  a  reality,  to  make  His  aims  our 
aims,  to  copy  Eternal  Life  clothed  with 
flesh,  and  to  ask  no  reward  other  than 
Himself :  how  did  all  this  appear  under 
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the  searchlight  of  eternity?  Why  this 
was  Eternal  Life  itself. 

So  Aloysius  entered  the  Society  of 
Jesus.  He  had  to  face  the  opposition 
of  his  father  and  mother,  but  he  sacri 
ficed  all  to  follow  the  call  of  God.  What 
would  it  profit  to  gain  the  whole  world 
and  suffer  the  loss  of  his  soul?  He  was 
like  the  merchant  who  sought  the  pearl 
of  great  price  and,  finding  it  in  a  field, 
went  off  joyfully  and  sold  all  that  he 
had  to  purchase  that  field.  He  did  not 
consider  it  a  sacrifice;  to  him  it  was  a 
bargain. 

With  Aloysius,  his  religious  life  lasted 
just  six  years — a  mere  nothing  com 
pared  with  eternity.  Suppose  he  had 
not  followed  his  vocation?  Suppose  he 
had  obeyed  his  earthly  father  and  dis 
obeyed  his  Heavenly  Father?  He 
would,  perhaps,  have  earned  some 
human  honors.  He  might  have  been  an 
officer  in  the  army  and,  perhaps,  have 
won  a  battle.  But  as  for  you  and  me, 
we  never  should  have  heard  of  him. 
Some  "  bookworm "  might  have  come 
across  his  name  in  a  dusty  volume  on 
the  shelves  of  some  library.  But  Saint 
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'Aloysius,  who  gave  up  his  life  as  a  bar 
gain,  has  entered  into  the  lives  of  all 
Catholic  youth,  and  always  will.  He 
is  as  real  to  me  as  my  own  brother,  and 
his  influence  in  my  life  is  one  of  the 
greatest  of  graces. 

Sanctity  is  often  supposed  to  have 
much  sentiment  connected  with  it.  The 
Holy  Ghost  tells  us  it  is  a  matter  of 
thought.  Again  applying  to  Saint  Aloy 
sius  the  words  of  the  Bible,  the 
church  tells  us  that  "he  was  snatched 
away  lest  wickedness  should  alter  his 
understanding,  or  deceit  beguile  his 
soul."1 

It  is  another  common  mistake  to  sup 
pose  that,  to  be  a  saint,  one  must  be 
highly  emotional  and  find  great  delight 
in  prayer.  The  Holy  Ghost's  receipt 
is  this:  do  not  give  up  your  head, — re 
tain  your  good  sense ;  and  then :  do  not 
be  tricked  in  matters  of  the  heart. 
"For  the  bewitching  of  vanity  obscureth 
good  things,  and  the  changeableness  of 
concupiscence  overturneth  the  innocent 
mind."2  Those  are  the  two  great  dan 
gers:  obscurity,  that  is  darkness  in  the 

i  Wisdom  iv,  12.  2  Wisdom  iv,  11 
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mind ;  and  weakness,  that  is  fickleness  in 
the  will  or  heart. 

Aloysius  had  prepared  himself  to 
meet  successfully  the  two  great  enemies, 
mutability  and  deception. 

We  will  miss  the  lesson  which  this 
little  old  saint  would  teach  us  if  we 
imagine  that  he  was  not  as  we  are. 
Many  of  the  pictures  we  have  of  Saint 
Aloysius  would  give  us  this  idea.  They 
show  him  rapt  in  ecstasy,  and  we  can 
not  imitate  an  ecstasy.  They  show  us 
the  saint  in  his  victory  and  we  need  to 
see  him  in  combat.  I  wish  to  see  him 
wounded,  bleeding,  in  the  dust,  and  ris 
ing  up  in  spite  of  the  wounds.  For  if 
I  see  him  on  his  pedestal,  in  his  crown, 
with  rays  of  glory  around  his  head,  I 
say:  That  is  too  much  for  me  to  hope 
for.  But  show  him  to  me  bleeding,  and 
I  say :  Oh,  yes,  I  too  can  bleed. 

In  celebrating  the  feasts  of  the  saints, 
one  of  the  Church's  chief  objects  is  this : 
that  in  recalling  their  lives,  we  will  learn 
to  understand  the  principles  upon  which 
they  acted,  and  imitate  them.  That  is 
the  real  honor  the  saints  ask  of  us. 

What,  then,  is  the  science  of  the 
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saints?  To  value  a  thing  according  to 
its  true  merit,  that  is  in  relation  to 
our  last  end.  How  often  do  we  stop  to 
scrutinize  our  actions  and  ask  our 
selves:  Quid  h&c  ad  vitam  ceternamf 
If  we  do  not  stir  up  our  hearts  by  some 
such  powerful  consideration  we  will  find 
them  shaken  by  the  deceitful  sweetness 
which  appears  so  attractive  on  the  sur 
face. 
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"  'Lord,  I  am  not  worthy  that  thou 
shouldst  enter  under  my  roof,  but  only 
say  the  word  and  my  servant  shall  be 
healed.  For  I  also  am  a  man  subject 
to  authority,  having  under  me  soldiers, 
and  I  say  to  this  man,  Go,  and  he  goeth, 
and  to  another,  Come,  and  he  cometh, 
and  to  my  servant,  Do  this,  and  he  doeth 
it.'  And  Jesus,  hearing  this,  marvelled, 
and  said  to  them,  'Amen,  I  say  to  you, 
I  have  not  found  so  great  faith  in 
Israel.'  " 

The  Centurion  is  an  example  of  a  man 
who  took  hold  of  one  truth  and  thought 
it  out.  He  put  it  into  his  own  way  of 
thinking,  and  gave  it  a  military  dress. 

He  exemplifies  very  strikingly  what 
Saint  Ignatius  says,  with  such  deep  in 
sight  into  human  nature:  that  it  is  not 
the  amount  of  knowledge  a  person  has 
which  nourishes  and  satisfies  his  soul, 
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but  the  depth  to  which  those  truths  are 
realized  and  experienced. 

The  Centurion  realized  practically 
one  great  truth.  He  assimilated  it, 
and  it  did  him  more  good  than  if  he  had 
heard  sermon  upon  sermon. 

He  speaks  only  once,  but  the  wisdom 
of  his  faith  shines  out  through  the  bluff- 
ness  of  the  soldier.  No  such  difficulties 
and  cavils  came  to  him  as  to  the 
Pharisees. 

How  I  admire  the  blunt  realism  of  the 
Centurion !  Others  believed  that  Christ 
could  come,  but  they  had  not  pondered 
on  the  subject,  they  had  not  meditated 
nor  drawn  a  practical  conclusion. 

Oh,  for  a  body  of  Centurions ! 
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"WE  look,  not  at  the  things  that  are 
seen,  but  at  the  things  that  are  not  seen. 
For  the  things  which  are  seen  are  tem 
poral,  but  the  things  which  are  not  seen 
are  eternal."1 

Many  of  us  disagree  with  Saint  Paul. 
We  centre  our  gaze  on  the  things  that 
we  can  see,  the  visible,  the  tangible,  the 
things  which  can  be  weighed  and  meas 
ured.  The  invisible  has  become,  to 
many  minds,  the  unreal. 

Yet  the  great  thinkers  who  revolu 
tionized  the  Nineteenth  Century  were 
men  who  peered  beneath  the  surface  of 
things  and  discovered  that  the  great 
powers  are  the  invisible  ones.  The 
forces  of  nature  which  they  utilized  so 
brilliantly  are  invisible  forces.  No  one 
has  ever  seen  steam.  We  have  seen 
vapor,  but  what  does  steam  look  like 
when  it  is  212  degrees  hot?  No  one  has 
ever  seen  electricity.  We  have  seen  a 

HI  Cor.  iv,  18. 
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wire  which  looks  the  same  when  charged 
with  an  electric  current  as  when  un 
charged.  But  electricity  itself  we  have 
not  seen. 

And  so  Saint  Paul  was  only  follow 
ing  the  trend  of  all  thoughtful  minds 
when  he  said,  "We  look,  not  at  the 
things  seen,  but  at  the  things  that  are 
not  seen."  But  his  reason  for  doing  so 
went,  evidently,  far  beyond  that  of  the 
scientists.  For,  as  he  points  out,  not 
only  are  the  unseen  things  the  more 
powerful,  but  the  unseen  things  to  which 
he  referred  are  eternal.  They  are  so 
powerful  that  they  can  never  be  de 
stroyed. 

Christianity  developed  this  new  power, 
a  power  that  was  to  bring  out  of  the 
human  soul  its  full  greatness.  "They 
will  persecute  you,"  said  Christ  to  His 
followers.  "They  will  throw  you  into 
prison  and  put  you  to  death,  but  have 
confidence,  I  will  charge  you  with  a 
power  greater  than  theirs." 

What  was  that  power?  Something  in 
visible  against  which  Eome,  with  its 
visible  and  tangible  legions,  fought  for 
three  hundred  years,  and  when  the 
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bloodshed  was  over  pagan  Eome  had 
passed  away  forever,  defeated  by  the 
invisible  power  of  Christianity. 

No  wonder  the  Eoman  mind  was 
dazed.  It  understood  the  power  of  am 
bition,  of  pleasure,  and  love  of  honors, 
but  these  were  palpable.  This  new 
power  brushed  them  all  aside.  What 
was  it?  Not  a  passing  enthusiasm,  not 
fanaticism,  nor  was  it  restricted  to  any 
age  or  sex.  Yet  there  they  saw  men 
and  women — young  men  and  young 
women — with  all  the  things  that  made 
life  worth  living,  casting  them  all  aside 
for  something  invisible. 

Eome  could  not  gauge  this  hidden 
power.  She  hurled  against  it  the  full 
power  of  her  legions,  and  the  legions 
were  defeated. 

Saint  Agnes  was  one  of  those  against 
whom  pagan  Eome  bore  down  in  all  its 
might,  and  by  whom  pagan  Eome  was 
conquered.  In  her  life  we  see  a  con 
crete  example  of  the  action  of  this  new 
power  in  the  world. 

She  was  only  thirteen  years  old, — in 
these  days  we  would  still  try  to  in- 
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elude  her  in  the  rnrsery, — but  let  us  see 
what  the  power  of  Christ  did  in  that 
little  soul,  that  great  soul. 

She  had  received  light  from  Christ  to 
know  that  He  was  worth  loving,  and  He 
was  true  to  her  and  she  was  true  to 
Him. 

She  went  to  her  father  and  told  him 
that  she  must  be  a  Christian.  "What, 
Agnes,  follow  the  religion  of  a  man 
killed  on  a  gibbet !"  "Yes."  She  knew 
it  involved  cutting  loose  from  her  aris 
tocratic  surroundings  and  identifying 
herself  with  the  religion  of  slaves. 
"There  are  not  many  learned  among 
us,"  Saint  Paul  had  said,  nor  were  there 
many  more  in  the  days  of  Saint  Agnes. 
But,  though  gentle  as  a  lamb,  she  had 
the  courage  of  the  lion  of  Juda.  Her 
gentleness  was  not  weakness. 

She  persevered  and  was  thrown  into 
prison.  Again  her  father  tried  to  shake 
her  resolution,  but  she  looked  into  the 
unseen  and  saw  in  words  of  fire:  "If 
you  love  father  or  mother  more  than 
Me,  you  are  not  worthy  of  Me."  There 
was  the  invisible  power. 

Character  has  been  so  beautifully 
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described  as  susceptibility  to  motive. 
Agnes,  like  the  magnetic  needle,  was 
susceptible  to  one  motive  only, — love  of 
Christ  and  loyalty  to  His  principles. 

Those  around  her  could  not  under 
stand  the  motive  upon  which  she  acted. 
It  was  inexplicable  to  their  dull  minds, 
immersed  in  sense.  They  offered  her 
riches,  and  she  would  have  none  of 
them.  They  offered  her  honors  and  a 
distinguished  marriage,  but  she  looked 
into  the  unseen,  and  the  human  lover 
before  her  was  less  real  than  the  unseen 
Lover  of  her  soul. 

Who  was  this  Lover,  they  asked  her, 
to  whom  she  was  bound?  Who  was  this 
Jesus  Christ?  And  little  Agnes,  with 
a  God-given  wisdom  far  beyond  her 
years,  gave  the  answer:  "Who  is  Jesus 
Christ?  He  is  the  Son  of  God  who  loves 
me  and  Whom  I  love!"  It  was  Saint 
Paul's  doctrine  which  she  knew  and 
taught:  "He  loved  me  and  gave  Himself 
up  for  me." 

There  are  many  of  us  to  whom  Christ, 

because    unseen,    has    become    unreal. 

Agnes  was  not  of  their  number.     She 

could  not  be  moved,  and  so  they  said  to 
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her:  "If  you  persevere,  little  Agnes,  you 
must  have  your  head  cut  off."  Again 
she  looked  into  the  unseen  and  saw  the 
words :  '  *  If  you  love  your  life  you  shall 
lose  it,  but  if  you  lose  your  life  for  My 
sake,  you  shall  find  it."  So  she  said: 
"You  may  have  my  head." 

When  she  laid  her  head  upon  the 
block,  the  rough  executioner  trembled 
like  an  aspen  leaf,  but  she  did  not 
tremble.  What  made  her  so  fearless? 
Love  of  God  become  Man  for  our  sakes. 
That  was  the  source  of  her  power.  It 
was  not  her  own  natural  power  that 
made  her  so  strong,  but  the  power  of 
God. 

The  motive  power  of  the  spiritual  life 
must  be  Christ  and  His  personality. 
Human  nature  is  apt  to  flag  and  so  it 
must  have  that  enduring  motive.  That 
is  the  power  that  Christianity  puts  into 
human  life  so  as  to  re-make  it,  the  per 
sonal  love  of  Jesus  Christ.  Our  Lord 
always  spoke  of  Himself  as  the  motive 
power.  "Come  to  Me/'  was  the  solu 
tion  for  all  difficulties. 

The  saints  are  so  many  examples  of 
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what  personal  love  can  do.  As  long  as 
God  remains  a  sort  of  abstraction,  that 
love  can  never  have  its  effect. 

We  read  in  the  Apocalypse  that  "the 
Lamb  was  slain  from  the  beginning." 
From  the  beginning  the  great  cataract 
of  the  Blood  of  Christ  was,  literally, 
"the  power  to  become  sons  of  God."  But 
that  power  was  not  being  utilized.  It 
was  like  the  great  cataract  of  Niagara 
whose  waters  fell  for  centuries,  yet  they 
never  lighted  a  single  lamp  nor  moved 
a  single  trolley  car  until  the  day  when 
close  connection  was  made  between  their 
waters  and  the  city  of  Buffalo. 

How  are  men  and  women  to  receive 
the  power  of  God?  By  being  in  close 
connection  with  the  Power  House.  The 
Sacraments  are  the  wires  bringing  that 
power  into  each  soul.  Christ  says,  "I 
have  put  enough  power  in  the  Power 
House  to  make  you  all  holy  even  in  the 
midst  of  very  unholy  surroundings,  but 
you  must  be  in  connection  with  the 
Power  House. "  If  we  do  not  make  that 
connection,  the  cataract  of  the  Blood  of 
Christ  is  going  to  waste  as  far  as  we 
are  concerned. 
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The  life  of  Saint  Agnes  tells  us  more 
than  many  volumes  could  do  about  the 
deep  personal  love  of  Our  Lord  and 
Savior,  Jesus  Christ,  and  of  how  He 
wants  the  love  of  each  soul  individually, 
of  each  least  one. 

And  then  it  tells  us  something  about 
the  love  of  father  and  mother.  Agnes 
might  have  given  in  to  her  earthly 
father,  but  she  reasoned  it  out  for  her 
self:  Christ  was  the  one  who  had  a 
right  to  be  obeyed,  so  she  obeyed.  If 
she  must  pay  for  it  with  her  blood,  then 
she  would  pay  for  it  with  her  blood. 
Christ  had  put  it  plainly  Himself,  He 
had  not  minimized,  when  He  said,  "Un 
less  you  Ifiate  your  father  and  mother 
you  cannot  be  My  disciple. ' '  What  could 
He  have  meant  by  that?  He  meant  that 
there  are  two  kinds  of  love  to  which  the 
human  heart  is  susceptible  and  that  they 
sometimes  come  into  opposition.  We 
cannot  love  God  with  emotion  as  we  do 
human  beings,  but  we  can  give  Him  the 
love  of  choice.  If  we  have  to  choose, 
then  we  must  be  willing  to  step  over 
father  and  mother. 

Saint  Agnes  had  the  right  kind  of 
39 


SEARCHLIGHTS   OF  ETERNITY 

hatred  for  her  parents  when  she  laid 
her  head  upon  the  block.  She  had  never 
loved  them  more  than  at  that  moment, 
but  she  could  not  give  them  pleasure  by 
displeasing  Christ. 

Her  life  was  not  a  wasted  life,  al 
though  the  world  might  look  on  it  as 
such,  for  it  is  a  strict  theological  prin 
ciple  that,  unless  the  grain  of  wheat  fall 
into  the  earth  and  die  it  remains  alone, 
but  if  it  dies  it  brings  forth  much  fruit. 
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And  Simeon  blessed  them,  and  said  to  Mary 
His  mother:  "Behold,  this  child  is  set  for  the 
fall  and  for  the  resurrection  of  many  in  Israel, 
and  for  a  sign  which  shall  be  contradicted,  (and 
thine  own  soul  a  sword  shall  pierce)  that  out  of 
many  hearts  thoughts  may  be  revealed." 

SIMEON'S  was  the  first  declaration  of 
the  Gospel  to  the  world.  He  was  the 
prophet  of  the  Babe  of  Bethlehem,  pro 
claiming  thirty  years  before  the  Sermon 
on  the  Mount:  "Blessed  are  they  that 
mourn, "  and  by  command  of  the  Holy 
Spirit,  pressing  the  sword  into  the 
Mother's  heart. 

The  angels'  songs  had  hardly  ceased 
to  echo,  and  how  different  was  this 
prophecy  to  theirs.  Their  words  had 
declared  God's  message  of  love  and 
peace.  Simeon's  declared  the  earth's 
answer  to  its  God.  Not  all  was  to  be 
peace  and  glory.  There  was  to  be  ruin 
as  well  as  resurrection.  There  was  to 
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be  contradiction.  There  was  to  be  a 
sword. 

All  followers  of  the  Babe  of  Bethle 
hem  must  come  under  the  head  of  either 
conformity  or  contradiction.  Christ 
speaks  of  love  and  charity.  He  says, 
" Blessed  are  the  meek."  We  contra 
dict.  He  says,  "Blessed  are  those  who 
mourn, "  whereas  we  wish  always  to  be 
in  joy  and  rebel  when  the  clouds  come. 
That  is  contradiction.  Are  we  gentle, 
forgiving  and  patient?  That  is  con 
formity,  because  Christ  said,  "Learn  of 
Me  who  am  meek." 

Let  us  not  be  satisfied  until  all  vestige 
of  contradiction  shall  have  been  removed 
from  our  hearts. 

Simeon  blessed  them,  —  a  strange 
blessing,  yet  it  ivas  a  blessing.  For  he 
announced  that  the  Mother  was  to  be 
so  united  to  her  divine  Son  that  opposi 
tion  to  Him  was  to  be  a  sword  in  her 
heart. 

And  then  he  prophesied  that  Christ 

was  to  be  the  occasion  of  men  being 

really  known.     Out  of  hearts  thoughts 

were  to  be  revealed,  thoughts  out  of  the 
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Mother's  heart,  thoughts  out  of  the 
heart  of  Jesus  Who  bore  opposition  from 
sinners  for  us.  And  finally  there  was 
to  be  a  searching  analysis  of  our  own 
hearts. 

One  test  alone  classifies  men,  the  test 
of  the  heart  and  of  the  mind.  What 
men  may  think  of  science  or  art  is  a 
matter  of  small  moment  because  it  does 
not  reveal  the  man.  What  they  think 
of  Christ  classifies  them. 

Let  us  look  into  our  own  lives  and 
find  out  what  contradicts  Christ.  If  our 
inmost  thoughts  were  revealed,  would 
we  not  appear  very  much  like  the  world 
in  our  ideals  and  our  sense  of  values? 
We  might  find,  perhaps,  a  little  fringe 
of  piety,  but  how  about  fashioning  our 
character  on  that  of  Christ?  He  said, 
"Learn  of  Me."  Have  we  done  that? 


STRUGGLE 

WHAT  I  admire  most  about  Saint  Paul 
is  that  he  took  the  Gospel  in  its  entirety, 
carrying  out  its  conclusions  to  their  re 
motest  consequences.  One  of  our  great 
est  mistakes  is  that  we  take  only  a  part 
of  it.  We  take  enough  of  its  precepts 
to  feel  it  a  burden,  and  not  enough  of 
its  spirit  to  make  that  burden  light. 

The  Gospel  of  Jesus  Christ  brought 
into  the  world  new  and  sublime  princi 
ples  of  conduct.  But  in  their  grandeur 
lay  a  danger.  It  might  well  be  feared 
that  because  of  their  very  sublimity  they 
would  remain  beautiful  principles  but 
fail  to  have  on  human  life  the  effect  in 
tended  by  Christ. 

So  Christ  raised  up  a  man  typically 
human,  a  man  from  among  men,  with  hu 
man  sympathies,  human  feelings,  human 
miseries  and  weaknesses — and  then,  in 
the  sight  of  the  whole  world,  He  con- 
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fronted  this  man  with  all  possible  trials. 
The  more  thoroughly  human  the  man's 
character,  the  better  fitted  would  he  be 
to  make  such  an  application. 

Indeed,  so  much  of  the  human  side  of 
Saint  Paul  is  seen  in  his  Epistles  that,  in 
the  early  Church,  there  were  some  who 
took  occasion  to  deny  his  sanctity. 
Saint  Honorius  devotes  one  of  his 
sever  homilies  on  Saint  Paul  to  refuting 
these  critics,  pointing  out  that  grace, 
even  the  highest,  does  not  do  away  with 
the  necessity  for  struggle.  Nothing 
makes  Saint  Paul  appear  so  great,  he 
argues,  as  these  very  human  weaknesses, 
because  Paul,  having  such  a  strong 
natural  dread  of  suffering,  having  a 
soul  that  was  not  carried  away  by  en 
thusiastic  emotions,  having  a  body  that 
feared  stripes  and  recoiled  before 
death, — yet,  when  the  moment  came, 
rose  above  all  those  natural  feelings  and, 
in  his  conduct,  was  like  unto  spirits  that 
are  free  of  these  bodily  infirmities. 
" Ponder,''  he  concludes,  "the  daily 
tribulations  of  Saint  Paul,  his  death  of 
every  day;  and  then  cease  to  despair 
of  yourself." 
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Saint  Paul  shows  us  Christianity  en 
grafted  on  human  nature,  not  merely 
on  the  ashes  of  human  nature.  He  takes 
us  into  his  spiritual  workshop.  We  see 
the  block  of  marble,  we  hear  the  blows 
of  the  chisel  and  of  the  mallet,  now 
hard  blows,  now  soft  ones. 

To  accept  Christianity  meant  to  him 
to  accept  definite  duties  and  definite  be 
liefs.  ' '  Lord, ' '  he  said,  '  '  what  wilt  thou 
have  me  to  do?'9  He  had  learned  the 
doctrine  of  action.  But  that  was  only 
part  of  the  lesson  he  was  to  learn.  "I 
will  show  him, ' '  said  Christ  to  Ananias, 
"I  will  show  him  what  great  things  he 
must  suffer  for  my  name's  sake." 

Those  were  the  two  great  lessons 
Saint  Paul  was  to  learn.  The  perfec 
tion  with  which  he  practised  them  and 
the  generosity  of  his  will  did  not  save 
him  from  a  whole  life  of  struggle  in 
carrying  them  out.  His  life  was  a  per 
petual  struggle.  He  struggled  with  the 
elements  and  with  man,  with  the  waves 
and  with  false  brethren,  with  error  in 
others,  but,  hardest  of  all,  with  resist 
ance  in  himself,  in  "the  body  of  this 
death. "  He  describes  fully  its  suffer- 
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ings:  "I  see  the  good  but  do  the  evil," 
and  the  trials  seemed  the  harder  be 
cause,  when  he  prayed  for  relief,  his 
prayer  was  not  heard  in  the  way  he  had 
hoped.  Instead  of  the  grace  of  victory, 
he  only  received  the  grace  of  combat — 
the  grace  of  never  ceasing  to  struggle. 

His  sufferings  were  so  great  that  he 
grew  weary  of  life.  Many  of  us  grow 
weary  of  life,  the  daily  routine  of  toil 
that  never  ends,  of  sorrow  that  takes 
no  holiday.  This  weariness  with  life  is 
natural  to  man,  but  most  of  them  do 
not  act  under  it  as  did  Saint  Paul. 
They  do  not  look  as  he  did,  to  the  Fin- 
isher  of  Faith,  but  they  keep  looking 
at  themselves  and,  in  themselves,  they 
have,  indeed,  only  the  answer  of  death. 

Now,  Saint  Paul  had  the  common 
sense  of  the  consistent  Christian.  He 
felt  those  trials — he  was  not  a  stone. 
He  suffered  under  them,  but  he  over 
came  for  Christ.  He  seized  on  Chris 
tianity  as  a  reality.  He  realized  the  un 
seen  and  lived  habitually  in  that  atmos 
phere.  It  was  not  necessary  for  him, 
each  time  he  faced  suffering  or  some 
difficult  decision,  painfully  to  call  to 
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mind  his  Christian  principles;  rise  to 
them  for  a  few  brief  moments,  then  sink 
again.  No,  he  moved  in  the  Christian 
atmosphere  as  the  eagle  moves  in  the 
air,  as  the  fish  moves  in  the  sea. 

His  mind  worked  logically  and  forci 
bly.  He  looked  persecution  coolly  in 
the  face,  as  a  man  of  business.  How 
much  had  he  to  lose?  He  looked,  and 
summed  it  up:  "Well,  if  the  worst 
comes,  what  then!  It  cannot  separate 
me  from  the  love  of  Christ. " 
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THE  surroundings  of  the  little  King 
of  Bethlehem  are  startling  as  we  find 
them  in  the  liturgy  of  the  Church.  Yes 
terday  we  listened  to  the  angels'  songs 
of  peace,  and  to-day,  without  transition, 
we  are  ushered  into  the  arena  where 
blood  is  flowing.  The  Child's  entrance 
into  the  world  is  the  beginning  of  war 
fare.  Herod  no  longer  feels  safe  upon 
his  throne ;  and  already  the  Child-King 
has  surrounded  Himself  with  a  chosen 
band  of  warriors. 

These  are  strange  surroundings  for 
the  Prince  of  Peace.  Did  not  the  angels 
sing  of  peace  to  men  of  good  will,  and 
is  not  Saint  Stephen  a  man  of  good 
will?  And  so  Saint  Stephen  becomes  a 
very  important  figure  in  the  Christmas 
scenes,  because  he  shows  us  clearly  the 
nature  of  that  peace  which  Christ  came 
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to  bring  upon  earth.  He  proves  that 
all  was  not  accomplished  when  the 
Child  was  born  for  us.  There  was  to 
be  something  more.  There  was  to  be 
bloodshed  in  defense  of  the  truths  for 
which  Bethlehem  stood,  and  yet,  in  spite 
of  the  bloodshed,  there  was  to  be  peace. 
For  if  we  study  Christ's  own  words,  we 
find  that  he  made  a  distinction  between 
"my  peace"  and  the  peace  of  the  world. 
His  peace  was  not  to  be  mere  absence 
of  warfare,  the  peace  of  the  stagnant 
pool.  "Nay,"  He  says  Himself,  "I  did 
not  come  to  bring  peace  at  all — not  peace 
as  you  understand  it — I  came  not  to 
bring  peace  but  the  sword. " 

The  struggle  of  Saint  Stephen  brings 
out  the  distinction  between  these  two 
kinds  of  peace.  In  the  scene  so  graphic 
ally  described  in  the  Acts,  we  find  dis 
putes,  violence,  rage  and  hatred,  but 
these  are  not  in  the  heart  of  Stephen. 
In  his  heart  there  was  a  deep  peace, 
and  from  his  heart  it  reached  out  to 
his  face,  which  was  like  that  of  an  angel. 
This  was  the  peace  of  Christ,  far  above 
the  vicissitudes  of  life. 

There  had  not  always  been  peace  in 
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the  soul  of  Stephen,  nor  was  the  struggle 
described  in  the  Acts  his  first  battle  for 
Christ.  There  had  been  another  before 
it,  the  battle  in  his  own  soul.  Brought 
up  a  firm  believer  in  the  Jewish  re 
ligion,  he  had  realized  that  the  man 
whom  his  own  people  had  condemned 
as  a  malefactor  must  be  looked  upon  as 
God.  And  so  the  battle  had  raged  as 
it  always  must  when  we  are  called  upon 
to  break  away  from  life-long  associa 
tions  and  traditions.  But  Stephen  up 
held  the  divinity  of  Christ  in  his  own 
soul,  and  the  first  battle  ended  in  vic 
tory. 

The  second  might  seem  to  have  ended 
in  defeat.  But  it  was  far  otherwise. 
If  the  first  struggle  ended  in  victory  the 
second  could  not  end  in  defeat.  Once 
Stephen  had  become  a  witness  true  to 
Christ  in  his  own  soul,  the  exterior  wit 
nessing  was  an  easy  matter.  All  that 
was  needed  was  an  opportunity. 

We  know  little  of  the  exterior  life  of 
Saint  Stephen.  We  only  know  that  on 
one  great  occasion  his  light  shone  be 
fore  men  and  that,  for  us,  his  biography 
has  been  condensed  into  a  single  glori- 
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ous  scene  and  summed  it  up  in  the  word 
martyr — that  is,  witness. 

To  be  a  witness  does  not  mean  neces 
sarily  to  have  been  an  eye-witness. 
Stephen  was  the  first  witness  unto 
blood,  yet  he  was  not  one  of  the  apostles, 
not  one  of  those  men  personally  called 
by  Christ  to  follow  in  His  footsteps.  He 
had  been  chosen  by  men  for  a  humbler 
task.  Stephen  had  not  seen  the  glory 
of  Mount  Thabor  as  had  Peter,  James 
and  John.  He  had  only  seen  the  dark 
ness  of  Calvary,  and  had  heard  a 
prayer  coming  from  dying  lips,  "Father, 
forgive  them."  Yet  he  was  a  witness, 
and  a  good  witness,  because  he  was 
"full  of  the  Holy  Ghost, 'n  "full  of  wis 
dom,  "2  "full  of  faith, "3  and  "full  of 
fortitude.  "4 

Notice  that  this  first  battle  was  al 
ready  in  the  arena  of  the  mind.  It  was 
a  battle  of  intellect  with  prejudice.  The 
bloody  persecutions  of  the  Eoman  Em 
pire  were  far  easier  to  win,  because  they 
could  be  won  by  dying.  The  Eomans 
would  allow  no  defense  of  doctrine,  but 
Stephen's  persecutors  reasoned  with 

i  Actg  vii,  55.    2  Acts  vi,  10.    s  Acts  vi,  5.    *  Acts  vi,  8. 
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him,  and  it  was  only  when  they  were 
unable  to  answer  his  arguments  that 
they  resorted  to  violence  and  silenced 
in  death  the  tongue  which  in  life  they 
could  not  refute. 

In  the  first  encounter  his  adversaries 
were  worsted,  "for  they  could  not  re 
sist  the  wisdom  and  the  spirit  that 
spoke."1 

In  the  second,  they  had  recourse  to 
calumny,  and  brought  false  witnesses  to 
testify  against  him. 

Stephen  became  his  own  lawyer.  He 
knew  that,  for  him,  it  was  a  case  of  life 
and  death,  and  that  if  he  could  not 
clear  himself  of  the  charges  he  would 
die.  But  he  did  not  waste  time  on  his 
own  defense,  but  at  once  pleaded  the 
cause  of  Christ.  "Even  if  I  did  not  say 
the  things  you  claim,  they  are  true  and 
life  giving."  There  was  no  thought  of 
self.  His  only  thought  was  to  bring  his 
accusers  to  a  knowledge  of  Christ. 

It  was  the  first  public  defense  of  the 
divinity  of  Christ  and  of  his  doctrines 
by  one  who  was  not  an  apostle.  Stephen 
knew  his  religion  well  and  argued 

i  Acts  vi,  10. 
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closely:  "You  appeal  to  Moses?  Why 
Moses  expressly  bears  testimony  to 
Another  who  is  to  follow  him  and  whom 
he  says  you  must  hear  as  you  do  him 
self,  that  is  absolutely."1 

He  was  met  by  a  wall  of  prejudice. 
Prejudice  is  the  great  enemy  of  the 
mind,  and  the  Jews,  through  prejudice, 
had  placed  themselves  in  an  intellectual 
position  where  it  was  impossible  to  ac 
cept  the  Messiah,  because  His  very 
claim  to  be  divine  was,  in  their  eyes, 
blasphemy.  It  refuted  itself.  "Art 
thou  greater  than  our  father  Abra 
ham  1"  they  had  asked,  the  question  im 
plying,  "Of  course  you  cannot  be 
greater. "  Whereas  they  should  have 
said,  as  did  the  two  disciples  of  John 
the  Baptist:  "Art  thou  He  that  is  to 
come?"  and  then  have  examined  the 
evidence/ 

And  so,  although  their  whole  legisla 
tion  led  up  to  One  who  was  to  be  greater 
than  Moses,  they  turned  away  because 
Christ  claimed  to  be  greater.  They  pre 
ferred  to  remain  in  darkness  rather 
than  give  in. 

iDeut.  xviii,  18. 
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Stephen  had  the  courage  to  tell  them 
the  plain  truth  because  he  loved  them. 
He  had  to  use  hard  words,  for  it  was 
hard  to  be  told  that  the  man  whom  they 
had  crucified  was  the  God  of  their 
fathers,  the  God  of  Abraham  and  of 
Isaac  and  of  Jacob,  become  Man  for 
their  sakes.  Human  pride  was  unwill 
ing  to  be  rebuked  then  as  now. 

They  bore  it  all  until  he  said,  "I  see 
Jesus  standing  at  the  right  hand  of 
God."  Then  they  ran  violently  upon 
him  and  slew  him  for  the  same  crime 
as  they  had  slain  his  divine  Master,  the 
crime  of  blasphemy. 

It  was  the  first  struggle  unto  death. 
Jesus  Christ  stood  watching  the  battle. 
When  on  earth  the  great  Teacher  had 
laid  down  certain  principles  for  His 
pupils  to  work  out:  "He  who  confesses 
me  before  men,  him  will  I  confess  before 
my  Father ";  "He  who  loses  his  life 
for  my  sake  will  find  it."  These  were 
hard  lessons  to  learn,  and  while  the 
principles  seemed  to  have  taken  root  in 
the  mind  of  the  pupil  they  had  to  be 
put  to  the  test.  Will  poor  human 
nature  have  learned  the  lesson?  There 
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stood  Jesus  waiting  for  the  answer. 
And  Stephen  answered:  "The  lesson  is 
learned."  It  was  Jesus  Christ  the 
Teacher  Who  triumphed  in  Stephen 
faithful  unto  death. 

Stephen  died  in  defence  of  the  divinity 
of  Christ.  First  he  had  testified  by  his 
words,  but  argument  had  accomplished 
little.  Then  he  had  tried  prayer,  but 
that  was  not  enough.  Finally  he  offered 
the  testimony  of  blood — and  then  the 
seed  of  truth  fructified.  Saint  Paul 
has  written  the  great  panegyric  of 
Saint  Stephen  in  the  phrase :  "When  the 
blood  of  Stephen, — Thy  witness,  0 
Lord — was  shed,  I  stood  by  and  con 
sented.  "  And  so  in  Saint  Paul  we  see 
the  effect  of  Stephen's  example,  of  his 
prayer  and  of  his  suffering.  We  can 
not  separate  Paul  and  Stephen,  "for," 
says  Saint  Augustine,  * '  if  Saint  Stephen 
had  not  testified,  Saint  Paul  would  not 
have  labored." 

Saint  Stephen  was  an  intellectual  wit 
ness.  It  is  the  need  of  our  day.  We 
will  not  be  called  upon  to  testify  by 
blood,  but  every  one  of  us  must  be  a 
witness  in  the  arena  of  the  mind.  Saint 
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Stephen  testified  to  the  two  doctrines 
that  are  most  under  attack  to-day,  the 
divinity  of  Christ  and  the  divinity  of 
His  doctrines.  He  was  true  not  only  to 
Christ's  person,  but  to  His  teaching. 

Many  of  Christ's  doctrines  shock  the 
world  of  to-day,  and  so  we  see  the  vari 
ous  Christian  sects  trying  to  tone  them 
down.  When  they  do  this  they  are  at 
tacking  the  divinity  of  His  teaching,  and 
it  is  as  great  a  crime  to  attack  the 
divinity  of  His  teaching  as  the  divinity 
of  His  person.  It  will  be  a  sad  day  for 
Christianity  when  we  have  so  levelled 
out  the  asperities  of  the  Gospel  teach 
ing  that  there  will  remain  nothing  in 
them  to  shock  the  world.  Christianity 
has  more  to  fear  from  the  smile  of  the 
world  than  from  its  frown. 

"We  should  merge  all  differences," 
we  are  told  to-day.  That  is  precisely 
what  would  destroy  Christianity.  If 
Christ  thought  certain  doctrines  worth 
teaching,  they  are  still  worth  teaching. 
"If  an  angel  should  come  to  you  and 
teach  another  doctrine,  let  him  be  ana 
thema,"  says  Saint  Paul. 

"We  are  all  anxious  to  raise  the  un- 
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churched  multitudes. "  But  how?  By 
teaching  them  nothing?  Christ  said, 
"  Teach  them  whatsoever  I  have  taught 
you." 

That  is  why  Stephen  was  so  uncom 
promising.  He  knew  it  was  the  only 
way  to  win  peace.  There  is  no  other 
way  to-day.  To  tolerate  error  and  in 
justice  on  the  specious  plea  of  maintain 
ing  peace  shows  a  complete  misunder 
standing  of  the  kind  of  peace  which 
Christ  came  to  bring  on  earth.  Stephen, 
too,  might  have  had  that  other  peace 
by  sacrificing  his  loyalty  to  the  Divine 
Leader,  but  he  saw  clearly  that  we  can 
only  have  the  peace  of  Christ  with  the 
truth. 

Christ  was, not  put  to  death  because 
He  healed  the  sick,  but  because  He 
taught,  and  taught  with  authority. 

Many  people  to-day  have  placed  them 
selves  in  the  same  intellectual  position 
toward  Christ's  Church  as  the  Jews  did 
toward  the  Messiah.  The  Church's 
claim  to  teach  with  authority  and  in 
fallibility  on  matters  of  faith,  to  their 
minds  refutes  itself.  If  she  makes  such 
a  claim,  they  reason,  she  cannot  be  the 
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true  Church.  Whereas,  if  they  would 
examine  the  evidence,  they  would  dis 
cover  that,  if  she  be  the  true  Church, 
she  must  make  such  a  claim. 

For  Christ  came  not  only  to  bring  us 
the  truth  but  to  preserve  truth.  He 
formed  an  organization  that  was  to  con 
tinue  to  the  end  of  time  and  He  en 
dowed  it  with  power  to  hand  down  a 
message  correctly  through  the  ages. 
Like  the  cable,  it  has  the  power  of 
transmitting  a  message  without  modi 
fication,  as  received.  The  cable  is  ut 
terly  powerless  to  create  a  message.  If 
called  upon  to  create,  it  would  remain 
forever  dumb.  But  it  is  powerful  to 
transmit. 

We  need  to-day  some  of  the  uncom 
promising  spirit  of  Saint  Stephen,  be 
cause  to  be  uncompromising  as  to  truth 
is  the  price  of  peace.  We  need  wis 
dom — the  great  gift  of  the  Holy  Ghost 
— to  understand  our  faith,  for  ours  will 
not  be  the  persecution  of  violence,  but 
that  of  ignorance  and  misrepresenta 
tion.  And  then  we  will  need  fortitude 
to  be  true  at  all  costs,  and  to  withstand 
misrepresentation. 

59 


SEARCHLIGHTS  OF  ETEENITY 

Every  time  we  minimize  the  truths  of 
our  Catholic  faith,  we  are  responsible 
for  part  of  the  lack  of  peace  in  the 
world.  Christ  did  not  minimize.  He 
did  not  want  the  crowds  unless  they 
were  prepared  to  do  His  work  and  be 
lieve  His  doctrines.  To  preach  truth 
and  at  the  same  time  counsel  tolerance 
of  false  doctrines  is  to  talk  of  a  square 
circle.  The  two  things  are  incom 
patible. 

The  uncompromising  attitude  of  the 
Catholic  Church  shocks  the  minds  of 
to-day.  Yes,  as  the  bright  polar  star 
shocks  the  mind  of  the  sea-tossed  sailor. 
Following  the  wind,  he  fain  would  turn 
in  this  direction  or  in  that.  The  north 
might  be  here,  it  might  be  there.  .  .  . 
But  he  looks  at  the  star,  or  at  his  com 
pass,  and  he  is  no  longer  free. 

"Ah,  cruel  star,  let  me  run  before 
the  wind!  But  no,  by  your  unsym 
pathetic  ray  you  say,  'Beef  in  your 
sails,  bind  down  the  hatches,  lash  your 
self  to  the  mast, — because  the  north  is 
here,  and  here  only.'  " 

So  against  changing  winds  and  cur 
rents,  the  world  is  ever  asking  the 
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Church  to  change.  Everything  is 
changing.  .  .  .  "Everything,"  she 
answers,  "but  God.  God  changes  not. 
Neither  can  I." 
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THE  thirteenth  chapter  of  Saint 
Matthew's  Gospel  gives  us,  in  a  series 
of  parables,  Our  Lord's  full  doctrine 
concerning  His  Kingdom.  The  Parables 
complete  each  other  in  such  a  manner 
that  in  each  one  the  teaching  grows 
clearer  and  clearer. 

In  the  first,  the  Sower  goes  out  to 
sow  his  seed,  the  Word  made  Flesh  comes 
forth  from  the  Father  to  teach  His 
heavenly  doctrine.  But  He  meets  with 
difficulties  in  the  dispositions  of  His 
hearers.  He  encounters  the  wayside, 
the  stony  ground,  the  thorns. 

These  obstacles  spring  from  the  very 
nature  of  man  himself.  But  there  are 
other  obstacles  as  well,  and  these  are 
described  in  the  parable  of  the  Cockle,. 
Here  we  see  that,  even  where  the  seed 
is  good  and  the  soil  is  good,  there  will 
arise  exterior  difficulties.  False  teach 
ings  will  be  sown  over  the  sound  teach- 
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ing  by  an  Enemy,  and  it  will  be  precisely 
upon  the  good  soil  that  he  will  sow  his 
cockle,  for  he  need  not  trouble  himself 
to  sow  bad  seed  upon  bad  soil.  In  this 
second  parable  it  becomes  clear  that,  al 
though  Christ's  teaching  is  all  divine, 
its  effects  will  not  be  all  divine,  because 
there  will  be  warfare  from  the  first  be 
tween  light  and  darkness. 

The  parable  of  the  Mustard  Seed 
shows  us  the  growth  of  the  Kingdom, 
and  the  parable  of  the  Leaven  shows  its 
efficacy.  But,  so  far,  the  Kingdom  is 
represented  as  a  pure  gift.  The  soul 
merely  receives  it.  Our  Lord  shows  us 
His  part  in  the  work,  but  our  own  part 
is  not  so  clear.  A  certain  correspon 
dence  is  indeed  suggested  by  the  various 
kinds  of  soil,  but  we  are  not  told  what 
it  is  that  makes  the  soil  good,  and  there 
might  be  danger  of  supposing  that  pas 
sive  acceptance  of  the  seed  would  be 
sufficient.  We  need  to  know  how  stony 
ground  can  become  good  ground,  and 
how  we  may  induce  the  seed  to  take 
root  when  we  must  live  among  the 
thorns  of  care. 

Even  the  parable  of  the  Net  does  not 
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throw  light  on  this  point.  It  represents 
the  vast  multitude  of  those  who  are  in 
the  Church,  as  it  were,  by  chance,  but 
who  do  not  necessarily  value  their  faith 
or  live  up  to  it.  Yet  even  here  we  see 
that  it  is  not  enough  to  be  in  the  Net, 
for  so  too  were  the  fish  which  were  later 
cast  out  as  worthless. 

But  there  is  still  an  entire  phase  of 
the  Gospel  teaching  to  be  unfolded, 
treating  of  our  co-operation,  and  of 
sacrifice.  What  value  should  we  set 
upon  the  seed?  What  sacrifices  should 
we  be  willing  to  make  for  it?  We  have 
the  answer  in  the  parables  of  the  Hid 
den  Treasure  and  the  Pearl  of  Great 
Price.  They  give  us  Our  Lord's  own 
valuation — He  was  always  comparing 
Himself  to  a  merchant — and  He  says: 
"Sell  all — do  not  stop  at  mere  barter." 

The  pearl  can  still  be  seen  by  men. 
It  is  like  our  good  works.  But  the 
treasure  hidden  is  our  faith,  the  unseen 
motive  power. 

Thus  when  we  take  all  the  parables 
together,  we  have  a  complete  picture  of 
the   Kingdom   of   Christ,   the    exterior 
Kingdom,  as  well  as  the  interior, 
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The  saints  realized  what  we  only 
know.  We  skim  over  the  surface  of 
Christ's  principles,  whereas  the  saints 
penetrated  to  their  very  heart.  That  is 
why  they  are  such  useful  models  for  us. 

In  Saint  Elizabeth  of  Hungary,  we 
have  a  concrete  illustration  of  all  the 
details  of  the  divine  teaching.  Her 
heart  is  the  good  soil,  where  neither 
cares  nor  riches  could  choke  the  seed, 
where  no  enemy  could  oversow  the  good 
crop.  Yet,  her  life  would  seem  pre 
cisely  one  of  those  described  in  the 
Gospel,  where  the  seed  would  fall  among 
thorns  and  the  word  be  choked  by  riches. 
How  did  she  avoid  the  danger?  She  be 
gan  at  once  by  valuing  the  seed  as  a 
treasure.  For,  as  our  Lord  explains, 
it  is  not  the  riches  themselves  that  choke 
the  seed,  but  the  valuation  we  place  upon 
them.  She  valued  only  the  Hidden 
Treasure  and  the  Pearl. 

Many  of  us  make  of  our  environment 
an  excuse.  The  world,  we  say,  rushes 
in  upon  us,  and  makes  it  impossible  to 
serve  God  well.  Elizabeth  made  no  ex 
cuses.  Her  life  was  passed  in  the  midst 
of  her  husband's  court,  the  world  was 
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all  about  her.  Her  faith  was  the  trea 
sure  hidden  in  her  heart.  It  enabled 
her  to  gauge  at  their  true  value  the 
things  that  pass  with  time,  the  things 
that  are  so  greatly  appreciated  by  men. 
Each  one  was  compared  with  the  hidden 
treasure,  each  was  tested,  "Quid  h<zc 
ad  vitam  aternam?"  Like  Aloysius, 
she  had  found  a  standard  of  judgment. 

Many  of  us  are  convinced  of  the 
futility  of  created  things  after  we  have 
had  experience  of  the  world,  and  heavy 
trials  have  dispelled  its  illusions.  Eliza 
beth  weighed  created  things  at  once, 
while  the  world  was  at  its  brightest  and 
the  first  bloom  was  on  it  all. 

The  seed  had  taken  root  amid  the 
thorns.  Elizabeth  had  overcome  the  ob 
stacles  offered  by  her  environment.  She 
had  still  to  conquer  the  opposition  of 
fered  by  her  own  will.  The  doctrine  of 
sacrifice  was  still  to  be  grasped  and  the 
child  who  weighed  things  was  to  make 
place  for  the  merchant  ready  to  "sell 
all. ' '  "  Because  thou  wast  acceptable  to 
God,  it  was  necessary  that  tribulation 
should  prove  thee, ' n  we  read,  and  Eliza- 

iTob.  xii,  12. 
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beth's  case  was  no  exception.  The  death 
of  her  husband,  the  loss  of  her  children, 
of  her  wealth  and  position  brought  forth 
no  murmur.  "Thou  hast  done  it,"  was 
all  that  she  said. 

Sorrow  and  poverty  cause  some 
people  to  turn  away  from  Christ.  Eliza 
beth  was  not  of  their  number.  They  led 
her  to  Calvary  and  interpreted  to  her 
Christ  crucified,  —  a  treasure  hidden 
from  many  and  to  many  a  stumbling 
block.  Finally,  they  guided  her  to  the 
Franciscan  Order,  and  in  the  poor  whom 
she  served  she  found  the  image  of 
Christ,  the  pearl  of  great  price. 

The  one  who  interprets  for  us  all 
these  wise  lessons  was  herself  scarcely 
more  than  a  child.  She  died  at  the  age 
of  twenty-four,  but  the  Bible  tells  us 
that  old  age  is  not  to  be  measured  by 
the  number  of  years.  In  that  apparently 
short  time,  she  had  sanctified  all  states 
of  life,  wife,  mother,  ruler,  widow  and 
religious.  Of  such  a  life  the  Church's 
verdict  is  that  it  is  a  complete  life, — 
"Consummatum  est." 
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THE  Carmelite  Order  has  taken  for 
its  motto  these  words  of  the  heroic 
prophet  Elias:  "With  zeal  have  I  been 
zealous  for  the  Lord  God  of  Armies. " 
They  seem  strange  as  applied  to  a  body 
of  contemplative  nuns.  We  should  have 
thought  them  more  fitting  for  an  Order 
such  as  the  Knights  Templar,  ever 
girded  with  the  sword  and  ready  to 
fight  the  battles  of  the  God  of  Armies. 
But  when  we  reflect  on  the  fact  that 
God's  methods  are  not  our  methods,  and 
realize  the  tremendous  power  of  prayer 
in  the  work  of  spreading  the  Kingdom 
of  Christ,  then  the  fitness  of  this  strong 
motto  becomes  apparent. 

It  should  not  be  difficult,  in  this  age 
of  power,  to  grasp  the  fact  that  the 
great  sources  of  activity  in  the  physical, 
moral  and  spiritual  orders  are  invisible. 
The  human  heart  has  not  been  placed 
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on  the  surface  of  the  body.  It  leads  a 
life  behind  the  cloister,  yet  what  mighty 
work  it  performs.  The  power  of  elec 
tricity  which  has  revolutionized  the 
world  of  science  is  an  invisible  power. 
Its  effects  are  everywhere  in  evidence, 
but  not  itself. 

The  invisible  world  is  the  world  of 
power.  So  it  is  also  in  the  Kingdom  of 
Christ.  The  invisible  power  of  prayer 
is  ever  sending  appealing  messages  by 
a  sort  of  wireless  telegraphy  to  the 
heart  of  God,  and  his  invisible  love 
showers  graces  on  the  parched  sands  of 
our  land  of  exile.  That  is  the  visible 
effect. 

Prayer  is  one  of  the  elementary  forces 
in  the  Church  of  God,  a  force  as  much 
to  be  taken  into  account  in  any  descrip 
tion  of  the  system  of  God's  providence 
as  electricity  or  gravitation  in  an  ac 
count  of  the  physical  universe. 

In  the  furnace  of  ardent  prayer  the 
Carmelite  Sisters  temper  their  souls  for 
the  day  of  battle,  for  Mount  Carmel 
has  never  been  a  refuge  for  weak  souls 
who  have  hidden  themselves  behind  the 
cloister  for  fear  of  the  battle  of  life. 
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From  Saint  Teresa  down  to  the  young 
est  novice  of  to-day  every  daughter  of 
Carmel  must  have  the  courage  of  the 
martyr  within  her  burning  soul,  must 
lead  a  martyr 's  life  in  preparation, 
should  God  wish  it,  for  a  martyr's 
death. 

In  America  we  need  more  prayer. 
1  i With  desolation,"  cried  the  Prophet  of 
old,  "is  the  whole  world  made  desolate, 
because  no  one  thinketh  in  his  heart. " 
We  need  contemplatives.  We  need  that 
strengthening  of  the  power  house.  "It 
is  not  the  one  that  planteth  nor  the  one 
that  watereth  who  really  does  the  work. 
It  is  God  who  giveth  the  increase. ' '  Now 
God  gives  the  increase  in  response  to 
our  prayers. 
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SAINT  AUGUSTINE  had  to  fight  his  way 
to  sanctity  and  fight  his  way  to  truth. 
His  life  illustrates  what  poor  human 
nature  is  when  left  to  itself,  and  then 
all  that  it  may  become  when  the  grace  of 
God  takes  hold  of  it. 

It  is  a  rule  of  the  spiritual  life  that 
"Only  the  violent  carry  away  the  King 
dom  of  God."  There  is  no  saint  who 
has  not  had  to  struggle.  But  of  very 
few  of  the  saints  do  we  know  as  much 
as  of  Saint  Augustine,  because  few  have 
laid  down  before  us  their  innermost 
depths.  Augustine  lets  us  watch  every 
stage  of  the  struggle,  his  discourage 
ments,  his  falls,  his  wounds,  his  scars, — 
the  whole  process  by  which  a  sinner  be 
comes  a  saint. 

Never  was  there  a  saint  whose  life 
on  earth  was  more  of  a  warfare  than 
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his.  Yet  the  world  is  indebted  to  him 
for  that  luminous  definition  of  peace: 
the  tranquillity  of  order.  Peace,  as  he 
saw  it,  was  not  absence  of  war.  On  the 
contrary,  much  warfare  had  always  been 
necessary  to  bring  about  order,  order 
in  the  universe,  order  in  the  Church, 
order  in  the  heart  of  man. 

For  many  years  there  had  been  no 
peace  in  the  great  soul  of  Augustine,  be 
cause  there  had  been  no  order.  It  was 
disorder  to  value  the  body  more  than 
the  soul  and  to  risk  eternity  for  the 
pleasures  of  a  day.  In  that  state  there 
could  be  no  peace.  Like  the  pagan 
world  around  him,  his  soul  was  full  of 
idols, — pride,  ambition,  pleasure — and 
the  eternal  was  secondary.  Order  re 
quires  that  man  shall  not  be  a  slave  to 
any  created  thing.  It  requires  that  God 
shall  be  put  in  His  rightful  place, 
first. 

The  battle  in  his  own  soul  lasted  for 
fifteen  years.  Deeply  sunk  in  error,  he 
fought  his  way  painfully  to  truth. 
Buried  in  sin,  he  rose  to  the  heights  of 
purity  and  holiness. 
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The  spectacle  of  a  mind  battling  with 
doubts  is  a  very  useful  one  in  our  day. 
Augustine  sought  truth  without  any 
mental  bias,  resolved  to  follow  it  where- 
ever  it  might  be  found.  But,  unlike  so 
many  "seekers"  of  to-day,  he  did  not 
give  up  the  search  as  soon  as  he  en 
countered  difficulties.  He  did  not  take 
the  coward's  course  of  trying  to  still  the 
cravings  of  his  mind, — that  mind  made 
for  truth — by  saying,  "We  cannot 
know."  He  could  know  and  he  would. 

He  was  the  Merchant  of  the  Gospel 
seeking  the  precious  pearl  of  truth,  seek 
ing  it  in  Carthage  and  in  Borne,  seeking 
it  from  Aristotle  and  from  Plato,  from 
Ambrose  and  from  Saint  Paul.  Plato 
raised  him  above  matter.  Ambrose  led 
him  on.  But  it  was  Saint  Paul  who 
brought  him  to  Christ,  whose  voice,  like 
that  of  another  John  the  Baptist,  cried 
out  in  the  wilderness  of  his  soul, 
"Ecce." 

But  there  was  still  something  wanting. 
He  had  sought  truth  earnestly  but  had 
sought  it  with  a  mind  which  he  con 
sidered  self-sufficient.  He  had  not  yet 
learned  to  pray,  and  as  long  as  he  con- 
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tinned  to  think  his  own  mind  self-suffi 
cient,  he  could  not  pray.  The  one  thing 
he  had  still  to  learn  before  the  full  light 
of  faith  could  dawn  upon  him  was 
humility. 

When  once  he  grasped  the  limits  of 
the  human  mind  and  of  his  own  mind 
he  became  the  great  saint  of  prayer. 
That,  too,  was  order,  to  understand  the 
place  of  prayer  in  the  life  of  a  Chris 
tian. 

Augustine  had  been  led  by  the  pure 
light  of  reason  to  accept  certain  truths 
that  were  beyond  reason.  His  mind  was 
so  great  that  it  could  believe  in  a 
greater.  But  notice  that  when  he  ac 
cepted  Revelation  he  did  not  give  up 
his  reason.  His  subtle  mind,  which  was 
in  the  habit  of  penetrating  deeply  into 
all  things,  became  a  doubly  fine  instru 
ment  when  illumined  by  faith,  and  he 
became  the  brilliant  defender  of  Christ's 
doctrines  against  the  heretics  of  his 
day. 

Heresy  is  not  new.  Augustine  fought 
it  fifteen  hundred  years  ago,  and  an 
swered  beforehand  nearly  all  the  Pro- 
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testant  doctrines  of  to-day.  Heresies 
fill  a  useful  purpose  in  the  world.  The 
tranquil  possession  of  truth  obtained 
without  combat,  without  danger,  without 
temptation,  would  not  have  been  in 
harmony  with  the  actual  conditions  of 
war  under  which  man  is  destined  to 
live.  It  would  have  excluded  the  need 
for  courage,  for  "violence,"  for  virtue. 
Heresy  is  a  choice.  It  is  reason  assert 
ing  its  independence,  and  placing  itself 
in  opposition  to  faith  which  accepts,  on 
the  authority  of  God,  certain  revealed 
truths  which  would  be  otherwise  inac 
cessible  to  our  understanding. 

Christianity  had  just  come  forth  vic 
torious  from  its  bloody  struggle  with 
the  Roman  Empire.  Brute  force  had 
raged  against  the  Church  for  three  hun 
dred  years  and  had  been  defeated  by 
the  "little  ones,"  who  had  conquered 
with  their  blood  just  as  Christ  had  over 
come  death  by  dying. 

But  a  more  dangerous  battle  was  be 
ginning  now,  a  battle  in  the  realm  of 
the  intellect.  The  enemy,  instead  of 
cutting  off  heads,  was  fighting  to  obtain 
possession  of  the  mind,  and  his  tactics 
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were  all  the  more  successful  because 
many  of  the  intellectual  people  of  the 
day  admitted  Christianity  but  in  a  di 
luted  form.  They  appealed  to  the  Bible, 
but  interpreted  its  meaning  to  suit  them 
selves,  and  when  a  passage  contradicted 
their  preconceived  theories,  they  put  it 
aside  as  interpolated. 

Augustine,  with  his  logical  mind,  saw 
the  need  of  an  infallible  interpreter  of 
the  divine  deposit  of  truth,  and,  to  the 
Protestants  of  his  day,  he  pronounced 
this  great  principle:  "I  would  not  be 
lieve  the  Gospels  themselves  unless  the 
Church  had  given  them  to  me."  Once 
more,  it  was  order,  intellectual  order. 
Evidently,  he  did  not  need  the  Church 
to  give  him  the  Gospels  as  "human  his 
tory,  but  he  did  need  the  Church  to 
give  them  to  him  as  revealed  truth. 
Only  when  we  are  sure  of  them  as  re 
vealed  truth  can  we  have  the  tranquillity 
of  order. 

Christ  had  come  on  earth  to  bring  us 
truths  to  which  reason  alone  could  not 
have  attained.  They  were  not  truths 
against  reason,  but  many  of  them  were 
beyond  reason.  These  truths  were  to 
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benefit,  not  only  the  few  thousand  people 
who  came  in  contact  with  Christ  per 
sonally,  but  all  mankind  until  the  end 
of  time.  So  Christ  entrusted  to  the 
Church  the  divine  deposit  of  truth,  as 
one  of  us  might  deposit  a  tnist  fund  in 
a  bank,  that  it  might  be  preserved  in 
tact  for  the  generations  to  come;  Only 
in  this  way  could  divine  truth  be  safe 
in  the  world. 

Eealizing  the  need  of  an  infallible 
guide,  Augustine  turned  to  the  Bible  and 
found  these  words:  "Go  ye  therefore 
and  teach  whatsoever  I  have  commanded 
you."  In  these  words  he  saw  the 
charter  of  the  Church.  There  was  no 
limitation  as  regards  time  or  place  or 
person.  But  how  was  it  possible  that 
poor  erring  men  should  carry  out  this 
mission?  "Behold,"  said  Christ,  "I 
am  with  you  even  to  the  consummation 
of  the  world."  The  tribunal  of  reason 
was  satisfied. 

All  around  him  leaders  of  sects  were 
claiming  authority  to  teach  Christianity. 
Augustine  pointed  out  with  eloquence 
and  force  that  the  Church  has  author 
ity  which  cannot  be  usurped.  Having 
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God,  not  man,  for  its  Founder, — the  in 
carnate  Son  of  God — it  rises  as  the 
pillar  of  truth,  as  strong  as  it  is  beauti 
ful,  pure  in  the  midst  of  wickedness, 
immovable  though  all  else  changes,  visi 
ble  to  every  eye  like  the  light  of  day, 
penetrating  every  age  and  every  coun 
try, — the  one,  holy,  Catholic  and  Apos 
tolic  Church. 

Saint  Augustine  is  the  great  physi 
cian  needed  in  the  Twentieth  Century, 
because  he  taught  by  example  three 
great  lessons:  the  limits  of  reason,  the 
grandeur  of  faith,  and  the  need  of  a 
Church  to  interpret  the  Bible. 

He  knew  the  human  heart,  its  infirm 
ities  and  its  needs.  Like  Solomon,  he 
had  tested  all  created  things  and  found 
that  they  could  not  satisfy.  "Our 
hearts  are  restless,"  he  concluded, 
"until  they  rest  in  Thee." 

And  then  he  knew  the  human  mind. 
He  knew  its  power  and  its  limitations, 
for  although  his  own  was  so  great  a 
mind,  it  had  been  lost  in  error  until 
guided  by  Eevelation.  He  gauged 
science  and  knowledge  and  this  was  his 
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verdict :  l  i  Unhappy  the  man  who  knows 
all  human  things  except  Thee,  0  Lord, 
but  blessed  is  he  who  knows  Thee,  even 
if  he  be  ignorant  of  all  the  rest." 


THE  JOUENEY  IN  THE  DAEK 

LIFE  is  not  a  repression.  Life  is  an 
activity.  Many  of  us  expect  the  spirit 
ual  life  to  live  itself,  but,  on  the  con 
trary,  it  necessitates  the  exercise  of  our 
will 

The  moment  Christ  was  born  He 
called  for  sacrifice.  It  was  the  principle 
of  His  coming.  From  the  annunciation 
of  His  birth  until  His  crucifixion  He 
taught  the  lesson  of  the  Cross. 

His  call  to  the  Magi  was  a  call  to 
sacrifice.  They  saw  a  star  and  the  star 
said  that  the  King  of  the  Jews  wanted 
them.  Why  did  He  want  these  particular 
men?  We  do  not  know,  but  evidently 
He  did  want  them. 

Their  faith  must  have  been  great,  for 
when  the  light  shone  in  the  heavens  it 
was  reflected  in  their  own  hearts  and 
they  understood  that  the  star  was  sent 
from  Him  to  them. 
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The  response  involved  the  sacrifice  of 
home,  the  severing  of  human  ties,  and  a 
long  journey  through  hostile  country, 
but  they  said,  "We  have  seen  the  star/' 
and  they  started  out. 

The  pictures  we  usually  see  of  the 
Magi  represent  them  as  journeying 
across  a  desert  guided  by  the  rays  of 
a  star.  But  that  is  not  at  all  what  actu 
ally  happened.  Indeed  the  most  signi 
ficant  thing  about  their  journey  is  this: 
that  the  star  did  not  accompany  them 
all  the  way.  It  appeared  in  the  east 
and  then  it  disappeared.  That  again 
is  a  principle.  The  Lord  sends  His 
light,  and  then  He  withdraws  it.  He 
withdraws  it  to  test  us,  to  try  our  fixity 
of  purpose.  When  the  divine  light  dis 
appears,  what  must  we  do?  We  must 
do  as  the  Magi  did  and  follow  the  light 
of  our  own  reason.  If  the  electric  light 
gives  out,  we  can  always  light  the 
candles.  That  shows  character. 

Many  of  us  want  to  see  the  star  all 

the  time — we  want  some  person  to  lean 

upon,    or    else    continuous    consolation 

from  God,  and  when  we  cannot  have  it 
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we  grow  discouraged.  We  must  remem 
ber  that  God  is  the  great  Educator. 
Darkness  is  part  of  his  program,  be 
cause  it  throws  us  upon  our  own 
resources.  It  forces  us  to  study,  to  in 
vestigate  and  to  pray.  Our  own  short 
sighted  way  of  educating  the  Magi 
would  have  been  to  have  let  the  star 
lead  them  all  the  way.  But  that  is  not 
the  Lord's  method.  Our  way  of  teach 
ing  is  to  point  to  a  tree  and  say, ' '  There 
is  a  tree,"  but  that  is  not  the  Lord's 
way.  He  lets  us  get  lost  in  a  forest  and 
stumble  over  a  tree.  That  is  education. 
When  the  star  disappeared  the  Magi 
might  have  turned  back,  saying:  "We 
never  saw  the  star  at  all — it  must  have 
been  an  illusion."  But  they  stood  the 
test  and  boldly  said:  "We  do  not  see 
it  now,  but  we  did  see  it — vidimus  et 


venimus." 


They  thought  it  out  and  decided  that 
the  King  of  the  Jews  would  be  found 
in  Jerusalem.  As  to  this  they  were 
wrong,  but  they  were  right  in  using 
their  reason,  for  God  wanted  them  to 
go  to  Jerusalem.  He  wanted  them  to 
call  forth  the  testimony  of  the  Jews 
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themselves  as  to  the  place  where  Christ 
was  to  be  born.  Had  the  star  guided 
them  all  the  way  they  would  have  gone 
straight  to  Bethlehem,  and  that  valua 
ble  testimony  would  never  have  been 
given. 

The  Magi  were  probably  either  Per 
sians  or  Chaldeans  and  their  journey 
must  have  lasted  somewhere  between 
nine  months  and  two  years.  We  can 
deduce  this  from  Herod's  order  to  kill 
all  children  under  the  age  of  two  years, 
in  his  wish  to  include  the  Messiah. 

When  at  last  they  reached  Jerusalem, 
they  expected  to  find  the  whole  city 
festooned  in  His  honor.  "  Where  is  the 
King?"  they  asked  eagerly.  But  no 
body  knew.  "The  King  of  the  Jews? 
Why  Herod  is  King."  "Herod  has  no 
charge  of  the  stars  of  heaven!  Where 
is  He  that  is  born  King  of  the  Jews? 
We  have  seen  His  star  in  the  east,  and 
we  must  find  Him." 

They    must    have    felt    discouraged. 

Here   where   they  had   expected   their 

trials  to  end  they  were  only  beginning. 

Here  where  they  had  reason  to  expect 
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co-operation  and  sympathy  they  were 
met  with  indifference,  and  worse,  with 
opposition. 

When  Herod  heard  of  the  arrival  of 
the  distinguished  strangers  from  the 
East,  he  must  have  received  them  hos 
pitably  and  entertained  them  royally. 
But  as  soon  as  they  explained  the  rea 
son  of  their  coming,  there  was  a  change. 
"  Herod  was  troubled  and  all  Jerusalem 
with  him." 

The  world  when  brought  into  contact 
with  the  spiritual  is  always  troubled. 
As  long  as  we  are  willing  to  travel  with 
the  current  we  will  not  give  the  world 
any  cause  to  be  troubled,  or  meet  with 
its  opposition.  But  if  we  imagine  that 
we  are  not  called  upon  to  be  better  than 
our  surroundings,  then  we  have  never 
seen  the  star. 

The  Magi  had  to  fight  their  environ 
ment.  They  might  have  argued  that  if 
His  own  people  were  not  interested  in 
their  King,  why  should  strangers  seek 
Him?  But  nothing  could  divert  them 
from  their  purpose.  They  said:  "The 
King  has  called  us.  We  have  seen  his 
star.  Vidimus  et  venimus." 
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In  response  to  their  insistence,  the 
Doctors  of  the  Law  searched  the 
Prophecies  and  at  last  they  announced: 
*  *  He  is  to  be  born  in  Bethlehem. ' '  They 
knew  the  very  place  and  pointed  the 
way  for  others,  but  they  did  not  make 
the  least  effort  to  find  him  themselves. 
They  knew  that  if  they  acknowledged 
the  King  of  the  Jews,  they  would  offend 
Herod — and  they  preferred  Herod. 

Not  one  of  the  inhabitants  of  Jerusa 
lem  went  down  with  these  strangers 
to  find  their  true  King.  They  were 
paralyzed  by  worldliness  and  selfishness. 
Herod  had  given  them  diversions.  He 
had  beautified  their  city  and  introduced 
many  Eoman  luxuries.  He  had  grati 
fied  their  love  of  pleasure  and  display. 
They  were  prosperous  under  his  rule 
and  they  did  not  want  to  be  disturbed. 

But  the  Magi  said:  "Not  by  bread 
alone  doth  man  live' '—and  started  again 
on  their  journey. 

All  this  time  they  had  not  seen  the 
star.  The  Lord  wished  them  to  have 
the  merit  of  fighting  their  battle  alone. 
But  as  they  turned  their  back  upon 
Jerusalem  with  its  magnificence  and 
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luxury  and  set  out  for  the  poor  little 
village  of  Bethlehem,  a  beautiful  thing 
happened.  The  star  reappeared. 

Anyone  who  travels  from  infidelity 
to  faith  or  from  a  lower  degree  of  holi 
ness  to  a  higher  degree  must  pass 
through  Jerusalem — Jerusalem  the  city 
of  natural  gratifications,  where  the 
present  is  prized  above  the  future.  It 
sometimes  requires  a  great  deal  of 
energy  to  go  down  into  Bethlehem.  The 
Magi  never  faltered  and  when  they  had 
made  their  sacrifice  the  star  came  and 
stood  over  them. 

I  object  to  the  least  lowering  of  the 
spiritual  standard  during  the  dark  days. 
The  Lord  watches  our  little  strength 
and  at  the  proper  moment  the  star  will 
reappear.  The  Magi  went  as  far  as 
they  could  alone.  The  Lord  was  waiting 
to  see  whether  they  were  good  students 
— He  trusted  them,  and  when  they  could 
go  no  further,  He  sent  the  star.  "  Where 
is  this  Bethlehem  f "  There  was  no  one 
to  guide  them.  Then  came  the  star. 

What  would  have  happened  if  they 
had   stayed   in   Jerusalem,    allured   by 
pleasure,     or    weakened    by    fatigue? 
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They  would  never  have  seen  the  star 
again. 

Why  does  Our  Lord  require  so  much 
sacrifice  from  those  He  calls  to  follow 
Him  closely?  In  order  that  the  world 
may  be  troubled.  It  is  troubled  when 
confronted  with  lives  that  are  based  on 
the  standards  of  another  world.  It  is 
troubled  by  those  who  acknowledge  ties 
that  are  closer  than  human  ones. 

When  we  find  ourselves  in  Jerusalem, 
we  must  not  feel  discouraged.  We  must 
realize  that  God  created  us  for  a  pur 
pose,  to  prove  us  and  see  whether  we 
are  made  of  the  right  material.  When 
we  do  not  come  in  contact  with  oppo 
sition  we  build  spiritual  summer  houses ; 
the  foundations  are  not  deep. 

Life  is  going  to  be  a  warfare,  and  the 
Lord  will  reward  only  those  who  have 
fought  legitimately.  Each  soul  is 
equipped  with  power  to  resist  tempta 
tion,  otherwise  it  would  be  nothing  but 
a  toy  on  the  wind  of  circumstance. 

And  so  we  must  prepare  our  soul  for 
trial.  In  training  athletes  it  would  be 
false  kindness  to  be  easy  going.  It  is 
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the  same  in  our  training.  We  will  not 
win  unless  the  training  be  inflexible. 
"So  run  that  you  may  obtain  the  prize, " 
said  Saint  Paul.  If  only  one  can  get 
it,  be  that  one.  Should  one  of  us  say, 
"Let  me  win  the  race,  but  do  not  train 
me, ' '  that  would  be  insanity.  Yet  many 
of  us  say  to  the  Lord,  "Give  me  the 
victory  but  no  battle. "  Such  a  prayer 
cannot  be  granted,  for  all  the  graces 
that  are  given  are  graces  of  struggle, 
not  graces  of  victory.  These  last  will 
come  in  heaven. 

The  Lord  lets  us  struggle  and  be 
come  men  and  women,  and  then  He 
works  His  marvels  in  our  souls. 

As  the  reward  of  all  their  journey  the 
Magi  were  led  to  a  stable.  There  they 
found  the  King  with  his  Mother — poor. 
They  must  have  felt  indignant  at  find 
ing  Him  in  such  poverty.  "You  say 
there  is  no  room  for  Him  at  the  inn? 
Why,  we  will  build  Him  a  palace  I" 
And  the  Mother  must  have  explained: 
"You  do  not  understand;  my  Son 
chooses  poverty."  What  a  revelation 
for  the  Magi, — the  beauty  of  poverty, 
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and  this  Kingdom  so  different  to  theirs. 
The  King  did  not  speak  to  them  with 
His  lips,  but  it  is  evident  that  he  must 
have  spoken  to  their  hearts  and  re 
warded  them  for  their  long  journey. 
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EVEKY  teacher  can  understand  that 
when  we  find  a  pupil  who  has  in  him 
good  material,  all  our  educational  ideas 
are  aroused  and  we  feel  that  we  should 
like  to  make  of  him  something  more 
than  the  ordinary. 

When  Christ  began  to  educate  His 
Mother,  He  picked  out  the  human  soul 
which  was  most  capable  of  development 
— and  He  developed  it.  Let  us  study  His 
method. 

As  a  young  girl,  Mary  had  led  a  life 
without  any  great  trials.  She  loved 
God,  and,  like  all  Jewish  girls,  she 
prayed  for  the  coming  of  the  Eedeemer, 
never  dreaming  that  she  herself  would 
have  any  part  in  the  Redemption. 

Thus  her  quiet  life  ran  on  until  the 

great  day  when  she  received  a  message 

from  the  Lord.     The  message  told  her 

that  she  was  no  longer  to  lead  an  ordi- 
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nary  life  but  was  to  be  lifted  up  to  a 
higher  vocation. 

All  through  the  Scriptures  we  see  the 
importance  of  a  message  from  heaven. 
Whether  the  message  comes  by  a  star 
or  by  an  angel,  it  always  means  a  great 
call.  There  must  always  follow  a  great 
response. 

The  reason  why  so  many  of  us  remain 
mediocre  is  not  because  the  message 
has  failed  to  reach  us  but  because  we 
have  made  no  response.  God  has  not 
found  in  our  souls  the  material  ready 
for  development.  In  His  contact  with 
the  human  soul,  God  will  never  force  it. 
He  says,  "If  you  will." 

As  our  Lord  begins  to  develop  the 
soul  of  His  Mother,  she  knows  that  de 
velopment  in  her  will.  He  begins  by 
asking  her  consent  to  the  mystery  of 
the  Incarnation,  and  He  does  not  force 
her ;  her  choice  is  free.  The  entire  world 
hangs  on  the  answer  of  that  little  girl, 
for  if  she  had  not  consented  Christ 
would  not  have  been  born.  At  the  age 
of  sixteen  she  gave  the  decision  that 
saved  the  universe. 

When  she  said,  "Be  it  done  unto  me 
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according  to  thy  word,"  she  meant  it. 
We  so  seldom  mean  exactly  what  we 
say.  We  say  many  beautiful  words,  but 
do  not  mean  one  out  of  twenty-five. 
Mary  said  five  words.  "Fiat  mihi  se- 
cundum  verbum  tuum,"  and  meant  every 
one  of  them.  "Here  I  am,  0  Lord, 
heart,  soul,  body — me!"  It  was  her 
consecration. 

She  did  not  know  all  that  was  in  store 
for  her,  though  she  must  have  foreseen 
in  a  vague  way  what  it  would  mean  to 
be  the  Mother  of  the  Eedeemer.  The 
history  of  Christ,  as  told  in  advance  by 
the  Prophets,  did  not  minimize  the  trials. 
But  she  was  like  one  who  signs  a  blank 
piece  of  paper  and  hands  it  to  another, 
saying,  "Fill  it  up  as  you  like.  You 
may  put  upon  it  crosses  and  heavy  sor 
rows  ;  there  is  no  need  of  asking  my  con 
sent — I  have  consented  already." 

We  cannot  admire  her  too  much,  nor 
praise  her  as  God  did  when  He  said  the 
first  "Hail  Mary."  "Full  of  grace," 
from  Him  meant  more  than  all  possible 
praise  from  us,  because  He  was  a  spe 
cialist  in  grace.  A  musician  may  not 
appreciate  very  highly  the  praise  of  the 
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untrained  listener,  but  if  the  composer 
of  the  piece  should  come  to  him  and 
should  say  that  his  rendering  has  re 
produced  his  own  thought,  the  musician 
would  value  such  praise  as  that.  And 
so,  when  God,  the  author  of  grace,  tells 
this  young  girl  that  she  is  full  of  grace, 
that  is  beyond  all  human  praise.  Our 
Hail  Mary  makes  up  by  repetition  what 
it  lacks  in  appreciation,  but  God  speaks 
once. 

Then  began  at  once  the  valiant  train 
ing  of  the  Mother  of  Christ.  From  the 
moment  she  gave  her  consent,  every 
thing  went  wrong.  Hitherto  her  life  had 
run  along  like  a  smooth  and  gentle  river. 
Now  it  became  a  stormy  ocean.  The 
Lord  had  picked  her  out  for  Himself, 
so  He  gave  her  trials  and  persecution. 
These  are  always  a  sign  of  God's  spe 
cial  approval. 

First  came  Saint  Joseph's  doubts.  It 
seems  strange  that  he  should  not  have 
been  told  of  her  vocation,  but  we  see 
that  he  knew  nothing.  And  she  said 
nothing.  We  call  her  "  Virgin  most 
prudent. ' '  This  was  her  great  prudence, 
that  she  said  not  a  word. 
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Now  we  begin  to  see  her  great  char 
acter.  God  would  never  test  a  soul 
beyond  its  power  of  resistance,  and  he 
showed  his  opinion  of  His  Mother  by 
what  He  asked  her  to  bear. 

She  did  not  complain  of  Almighty 
God,  nor  of  Saint  Joseph,  nor  of  the 
angel  who  brought  the  message,  nor  be 
gin  to  think,  "God  sent  His  angel  to 
bring  the  message — why  does  He  now 
leave  me  alone  in  this  distress  I"  She 
just  trusted  the  Lord.  She  was  in  the 
hands  of  the  Great  Architect,  and  He 
had  to  do  His  work  according  to  His 
own  plan.  What  was  that  plan?  Christ 
crucified.  That  is  the  only  plan  He  has. 
"My  little  ones,  for  whom  I  am  in  labor 
until  Christ  be  formed  in  you'1  said 
Saint  Paul  a  little  later.  Christ  was 
now  forming  His  own  likeness  in  the 
soul  of  His  Mother.  So  the  first  lesson 
of  the  Incarnation  is  a  Cross,  and  to 
the  one  whom  He  loved  best.  Pain  is 
education,  so  He  let  her  suffer. 

Then  came  the  Nativity,  and  He  was 

born  in  a  stable.    If  one  of  us  had  chosen 

a  place  for  our  Mother  at  such  a  time, 

we  should  not  have  chosen  a  stable.    But 
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the  Lord  chose  it  for  His  Mother,  be 
cause  she  was  so  great. 

The  Child  is  hardly  born  before  an 
other  angel  appears  saying,  "Fly  to 
Egypt,  the  Child  has  an  enemy. "  The 
Mother  might  have  argued,  "God  can 
protect  His  own  Son  against  the  power 
of  a  single  man,  so  why  should  I  hide?" 
But  she  did  not  argue  at  all.  Again  it 
was  the  blank  piece  of  paper.  "Where 
shall  I  go?"  That  was  all. 

It  is  the  fine  touches  in  a  work  of  art 
that  tell.  Those  fine  touches  Our  Lord 
reserves  for  Himself.  In  the  formation 
of  His  Mother's  character  exterior  cir 
cumstances  helped  at  first.  The  rough 
people  of  Bethlehem  cut  off  some  of  the 
marble  with  their  rude  blows.  That  was 
good  as  far  as  it  went.  But  Our  Lord 
wished  to  make  of  that  beautiful  mate 
rial  something  as  perfect  as  possible. 
So,  when  the  fine  touches  were  needed, 
He  came  Himself.  The  scene  of  the 
Finding  in  the  Temple  shows  us  His 
personal  work. 

The  Temple  was  not  a  place  like  our 
churches.  It  covered  acres  of  ground 
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and  contained  buildings  for  keeping 
animals  and  for  preparing  all  that  was 
needed  for  the  Sacrifice.  It  also  in 
cluded  class  rooms.  So  when  Our  Lord, 
as  a  boy  of  twelve,  remained  in  the 
Temple,  He  did  not  go  into  the  Holy  of 
Holies  but  into  the  class  rooms. 

The  great  battle  for  God  is  not  so 
much  in  the  Church  as  in  the  class  room, 
and  so  Our  Lord  gave  us  the  great  les 
son  that  summed  up  His  whole  life,  not 
on  the  Mount  of  Beatitudes,  not  on  the 
Sea  of  Tiberias,  nor  by  the  shore  of  the 
Lake  where  He  taught  the  multitudes, 
but  in  the  class  room. 

First  He  left  His  Mother  without  say 
ing  a  word,  when  He  could  have  saved 
her  all  the  suffering  by  explaining: 
"Mother,  I  am  going  to  the  Temple.  I 
shall  stay  there  three  days,  and  then  I 
shall  be  back."  She  would  have  an 
swered,  "Fiat  secundum  verbum  tuum." 
But  though  one  little  word  would  have 
made  it  all  clear,  Our  Lord  stayed  in 
the  Temple  without  letting  His  Mother 
know.  He  saw  in  her  soul  a  possibility, 
so  He  gave  it  a  chance. 

Not  finding  Him  with  her,  the  Mother 
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was  distressed,  and  for  four  days  she 
searched  for  Him  in  sorrow  and  an 
guish.  Her  Son  might  have  sent  her 
a  message  or  at  least  have  sent  a  thought 
into  her  own  heart,  '  '  Why  of  course  He 
must  be  in  the  Temple!"  It  seems  to 
me  that  I  should  have  thought  of  that 
at  once.  But  she  did  not  think  of  it 
because  Our  Lord  did  not  want  her  to. 
If  she  had  thought,  it  would  not  have 
been  sorrow,  and  He  wanted  her  to 
suffer.  He  would  Himself  trace  the 
Cross  on  that  heart  before  He  conse 
crated  the  Cross  with  His  blood  on  Cal 
vary.  Does  this  seem  sad?  Not  if  we 
understand  the  Cross  as  did  Saint  Paul : 
"Unto  the  Jews  a  stumbling  block,  unto 
the  Gentiles  insanity,  but  unto  them  that 
believe,  the  power  of  God." 

When  she  found  Him  among  the  doc 
tors,  the  Mother  wondered  and  said, 
"Child,  why  hast  Thou  done  so  to  us! 
Thy  father  and  I  have  sought  Thee  sor 
rowing."  Then  the  Child  spoke:  "How 
is  it  that  you  sought  Me?  Did  you  not 
know  that  I  must  be  about  My  Father's 
business?"  This  is  our  English  trans 
lation  of  what  the  Child  said,  but  that 
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is  not  what  He  said  at  all.  In  the 
original,  the  word  "  business "  is  not 
found,  neither  is  the  word  " about." 
Literally  translated,  the  phrase  reads, 
"In  the  things  that  are  My  Father's  it 
is  necessary  for  Me  to  be."  When  we 
speak  of  business,  especially  in  this  busy 
age,  we  think  of  exterior  things.  We 
think  we  are  doing  God's  business  when 
we  are  running  about  doing  good  to 
others.  Whereas  the  things  that  are  the 
Father's  are  the  affairs  of  the  soul. 

What  were  the  things  of  the  Father 
for  Jesus  of  Nazareth  during  the  next 
eighteen  years?  He  spent  His  time 
driving  nails,  planing  boards  and  sweep 
ing  up  the  shavings.  He  might  have 
gone  out  into  the  world  at  once  where 
there  were  so  many  souls  to  save,  so 
many  sheep  astray  without  a  Shepherd, 
but  these  were  not  the  things  of  the 
Father  then. 

When  Our  Lord  calls  a  soul  to  follow 
Him  closely,  He  begins  by  sending  it 
many  rough  helps  from  the  exterior. 
Gradually  the  soul  receives  finer  helps, 
but  at  last  the  time  comes  when  Our 
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Lord  takes  up  the  chisel  Himself.  Some 
of  us  do  not  like  Him  to  do  this.  That 
shows  that  we  do  not  understand  His 
way  of  treating  those  He  loves. 

Scripture  takes  pains  to  tell  us  that 
Mary  did  not  understand, — she  who  was 
so  bright  and  clear  in  the  things  of 
God.  And  Our  Lord  did  not  explain. 
Her  mind  was  not  clouded  by  sin  as 
ours  is,  and  we  might  well  have  sup 
posed  that  she  would  move  always  in 
the  bright  light,  but  she  was  left  in  the 
dark.  God  could  have  sent  a  ray  into 
the  mind  of  His  Mother  as  He  sent  the 
star  to  the  Magi,  but  He  did  not.  He 
was  demonstrating  a  principle.  Our 
Lord  does  not  intend  us  to  understand 
everything.  If  we  did,  where  would  be 
our  faith?  His  Mother  walked  by  faith 
and  not  by  sight.  She  must  have  said : 
"You  want  me  to  walk  in  darkness? 
Then  I  want  it,  too." 

For  eighteen  years  she  kept  those 
things  in  her  heart,  pondering  over 
them.  Then  when  the  things  of  the 
Father  were  no  longer  in  the  workshop 
among  nails  and  hammers,  when  they 
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became  the  Cross  and  daily  crucifixion, 
He  still  said  nothing  and  she  said 
nothing,  but  each  day  she  went  deeper 
into  the  mystery. 

When  at  last  she  stood  beneath  the 
Cross,  with  the  blood  of  her  Son  trick 
ling  down  upon  the  ground,  then  she 
understood,  and  not  till  then. 
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THE  Communion  of  Saints  and  the 
Holy  Catholic  Church  form  one  article 
in  the  Creed.  Indeed  the  Communion 
of  Saints  would  be  unintelligible  with 
out  the  Holy  Catholic  Church,  for  notice 
the  divine  environment:  the  Creator, 
the  Eedeemer,  the  Holy  Ghost,  Life 
Everlasting, — and  then  at  that  point  we 
enter  into  the  Creed  through  the  Holy 
Catholic  Church  and  the  Communion  of 
Saints.  These  are,  practically  for  us, 
the  pivotal  points  of  the  Creed.  For  the 
Catholic  Church  is  the  live  wire  that 
unites  us  to  the  Creator  of  Heaven  and 
earth  and  brings  us  the  power  to  reach 
Life  Everlasting. 

Of  what  use  is  a  reservoir  if  no  chan 
nel  carries  its  waters  to  me?  Of  what 
advantage  is  Life  Everlasting  if  it  is  to 
be  lived  away  from  God? 

Many  people  to-day  believe  in  the  first 
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part  of  the  Creed,  in  half  of  the  second 
part,  and  in  a  quarter  of  the  third  part. 
The  Catholic  Church  alone  preaches 
Christ's  entire  platform.  In  her  eyes, 
the  Communion  of  Saints  is  as  vital  as 
the  belief  in  God  and  the  belief  in  Jesus 
Christ,  because  there  is  the  same  author 
ity  for  one  as  for  the  other. 

But  the  Church  cannot  bring  us  to 
Life  Everlasting  without  our  own  co 
operation.  This  is  an  age  of  power. 
We  live  surrounded  on  all  sides  by  the 
power  of  electricity,  but  what  good 
would  it  be  to  us  if  we  did  not  avail 
ourselves  of  it?  That  great  power 
would  be  to  us  as  if  it  were  not.  It  is 
the  same  with  the  power  to  become  Sons 
of  God.  The  power  is  there,  but  we 
must  avail  ourselves  of  it. 
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MANY  of  us  are  defeated  because  of 
an  incorrect  idea  of  spiritual  success. 
We  pray,  and  are  still  tempted.  We 
make  resolutions,  yet  find  the  enemy  still 
at  our  elbow. 

Why  should  we  still  be  tempted?  We 
have  the  final  answer.  God  puts  us  into 
the  world  to  be  developed.  This  world 
is  a  school.  In  the  class-room  we  create 
difficulties  for  the  boys  to  solve,  and 
everything  is  done  to  develop  their  own 
powers.  The  effort  of  overcoming  diffi 
culties  is  what  develops  them. 

Should  we  feel  discouraged  when 
tempted?  Our  Lord  was  not  discour 
aged.  He  was  "led  by  the  Spirit "  to  be 
tempted.  If  there  were  no  temptation 
there  could  be  no  virtue,  for  it  is  only 
through  temptation  that  we  arrive  at 
the  ruggedness  of  goodness. 
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All  those  who  wish  to  advance  in  the 
spiritual  life  must  therefore  prepare 
for  temptation.  The  devil  will  not  tempt 
those  who  are  living  a  life  of  sin.  These 
are  already  in  his  power,  so  he  leaves 
them  in  peace.  I  do  not  want  that  kind 
of  peace.  I  prefer  warfare. 

Heaven  is  not  a  present  to  be  ac 
cepted,  but  a  city  to  be  carried  by 
storm,  a  prize  in  a  race  to  be  won. 

We  cannot  live  on  mere  beauty,  even 
in  religion.  If  we  are  going  to  serve 
the  Lord  we  must  " count  the  cost." 
What  is  it?  "He  that  does  not  take  up 
his  cross  cannot  be  My  disciple. " 

To  sharpen  a  scythe,  we  press  it 
against  the  grinding  stone.  "That 
hurts,''  the  scythe  might  say,  "you  are 
pressing  me  on  the  grinding  stone." 

"Do  you  want  to  be  sharpened!" 

"Yes, — but  not  against  the  grinding 
stone." 

"That  is  the  only  way  to  do  it." 

When,  for  example,  we  want  the  grace 
of  humility,  how  do  we  expect  to  receive 
it?  In  a  big  express  parcel?  The  Lord 
does  not  send  graces  that  way.  Humility 
can  only  be  sent  through  humiliations. 
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Humiliations  are  hard,  but  so  is  the 
grinding  stone.  If  we  wish  to  become 
perfect  instruments  we  must  be  brought 
in  contact  with  much  that  is  hard. 

In  answer  to  our  prayers  God  grants 
us  power  to  resist  temptation.  He  pro 
vides  the  ammunition,  but  we  must  fire 
off  the  guns. 

I  remember,  when  I  was  in  Eome,  see 
ing  two  pictures  of  success  that  made 
a  deep  impression  on  me.  One  was  in 
the  Convent  of  the  Capuchins  by  Guido 
Eeni,  and  represented  Saint  Michael 
overcoming  the  devil.  The  angePs  face 
was  serene.  He  bore  no  scars  and 
showed  no  signs  of  fatigue.  There  was 
not  even  a  dent  in  his  armor.  That  was 
an  angePs  victory. 

The  second  picture  was  in  the  Vatican 
and  represented  the  death  of  Saint 
Jerome.  He  was  finishing  his  last  hour 
of  life.  One  could  see  the  bones  and  the 
drawn  flesh.  The  light  was  almost  ex 
tinct  in  his  eyes.  The  scars  of  battle 
were  on  his  face,  the  result  of  struggle. 
He  had  persevered  to  the  end.  That,  to 
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me,  is  the  greater  picture,  because  it 
shows  the  human  soul. 

If  we  are  going  to  win,  ours  will  not 
be  an  angel's  victory.  We  cannot  go 
through  life  without  scars. 
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